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Explaining the Arab Uprisings and Predicting

Their Future Course

Tim Niblock| University of Exeter

1. Perspective

2011 has been an uncomfortable year for Middle East specialists. The speed at which
unrest took root within the Arab world, starting with the death of a fruit and vegetable
seller in a small Tunisian town, spreading to the wider Tunisian scene, leading on to the
fall of the regimes in Tunisia and Egypt, and then infusing the political scene in many
other parts of the region, has been remarkable. Inevitably the question arises: why did all
this come as a surprise to Middle East specialists? Why, with their knowledge of the
region, had they not predicted such an outcome? The question applies with equal force to

all specialists, whether academics, diplomats or journalists.

A defensive response might be that, in any complex system, surprises are bound to
occur. Where there are many random factors affecting outcomes, the course of events is
inherently uncertain. An unpredictable event (in this case the self-immolation of a fruit and
vegetable seller in Tunisia), can set off chain reactions which might not have happened if
the timing or location of the event had been different. The failure of economists to predict
the global financial crisis, and of international relations specialists to foresee the rapid
disintegration of the Soviet sphere of influence in Eastern Europe, have been explained in

this manner.

Specialists, however, do engage in prediction, and to explain away failures of prediction
in this manner suggests that specialist expertise may be of little practical help to
policy—makers. Their professional worth is devalued. What may be more useful, therefore,

is to examine the assumptions and pre—suppositions which shaped analysis prior to the
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uprisings. What key factors did specialists fail to take into account? These factors will, of
course, provide an insight into the dynamics which shaped the uprisings. They constitute
the framework within which social unrest was transformed into revolution or attempted

revolution.

All Arab countries have been subject to similar influences and transformative pressures.
They have, however, been affected in different ways and to different extents. Each country
has its own specific characteristics (of history, economic resource, social and ethnic/religious
composition, political and security regime, and ideological tradition), and these have shaped
the trajectory which the uprising have taken in each. They will be critical in determining

the eventual outcomes.

After examining the (mistaken) assumptions which guided pre—uprising analysis, the
article will go on to examine the specific dynamics affecting the Arab monarchies of the
Gulf, as these are the Arab states with which China has the closest economic ties. Do their
particular characteristics weaken the impact of the transformative factors, such that regime

change is rendered unlikely (or even, in current circumstances, impossible)?

II. Mistaken Assumptions in Pre—Uprising Analysis

There were 5 mistaken assumptions in pre—uprising analysis of the Arab world which
will be identified here. These were the belief that populations in the Arab world deemed
popular protest neither practicable nor desirable; that while the levels of inequality and
injustice in the Arab world were substantial, they were nonetheless tolerable; that the
regimes were domestically solid, based on the perceived common interests of presidential,
military, security and perhaps business elites; that the regimes possessed a significant level
of “secondary legitimacy” at the popular level; and that pan—Arab identification had ceased
to be of any relevance to the Arab political scene. The experience of the Arab Spring has

shown that none of these assumptions were valid.

i.“The age of popular protest in the Arab World is past”. Specialists well-acquainted

with Arab history were, no doubt, aware that popular protest had been a key ingredient in
Arab political development over a prolonged period. Up to the 1960s, indeed, Arab politics
seemed to be infused with protest. Key political developments were shaped by the ability of
political leaders or movements to mobilise parts of the population, bring supporters into
the streets in demonstrations or riots, and create new regimes or re—enforce existing ones.
The term “the Arab street” was no doubt perversely orientalist in its projection of Arab
particularity, but its widespread use reflected an element of reality. Street demonstrations,
where urban and sometimes rural populations were mobilised to buttress a political cause,

were relatively common.



1 Tim Niblock 1 Explaining the Arab Uprisings and Predicting Their Future Course

In Egypt, such public protests helped to shape political outcomes during the “Urabi
Revolt of the 1880s, the nationalist revolution of 1919, and the struggles for effective
autonomy from British control during the 1930s and 1940s. They also contributed crucially
to the overthrow of the monarchy in 1952 and the stabilisation of the Nasserist regime in
the wake of the 1956 Suez War. Similar observations can be made about other Arab
countries, although protest was not always as persistent and pervasive as in Egypt. The
Arab defeat in the 1967 War led to militant and sometimes violent demonstrations across
the Arab world.

Although occasional protests have occurred in more recent years, Arab populations have
appeared increasingly  quiescent. The major exception to this has been in
Palestine,wherethePalestinianinfifadas  have given expression to the frustration of a
population under occupation. The dynamics of the Palestinian case, however, are different

from those shaping events elsewhere,

The structuring of the relationship between Arab peoples and rulers seemed to have
become entrenched: power, force and authority were exclusively in the hands of the
regimes; while fear and submission were inherent in the attitudes and conduct of
populations. It seemed natural to assume that the pattern was fixed for the foreseeable
future. There was an apparent rigidity to the relationship, where complex and interacting
factors (domestic and international, social and economic, cultural and practical) bound the
relationship in place. Change through popular protest did not figure in assessments of

future political development.

Yet this assumption was mistaken. In the course of January, February and March
2011, the power and the fear changed sidesl. Populations began to sense that popular
empowerment was a realistic possibility. Regimes, conversely, began to react through
fear, sensing that they were in danger of losing control over their peoples. Some
regimes struck back with violence, some sought to defuse unrest through reform or
increased welfarism, and some pursued a combination of both. The only Arab

government which made no change to policy at any level was that of Qatar?.

ii. “The levels of inequality and injustice, while substantial, are nonetheless tolerable”. The

existence of substantial social and economic inequality and of injustices in the exercise of

1) T am indebted to my colleague Marc Valeri for the conceptualisation I am employing here (of
power and fear changing sides).

2) The Qatari government’s exceptional position is explained by the very high per capita income
and welfare (stemming from the scale of oil revenues relative to the population); the
privileged position of the heavily—outnumbered native population; the close family ties which
bind much of the country’s elite together; and perhaps the elements of reform which were
already in place.
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political power in the Arab world were acknowledged by external as well as domestic
observers. The possibility that this was of an extent and character to lead on to
regime—threatening unrest, however, was not given serious attention. One reason for this
was that the growing inequality appeared to be part of a global trend, set in train by the
processes of globalisation. Economic liberalisation has generally engendered significant
growth in national GDPs around the world, while increasing income inequalities within
states. While the poor may be materially better—off than before, the gap between them and
the wealthiest layer of the population has tended to widen. Inequality, therefore, can be
interpreted as a side—effect of a wider process which can been projected as both necessary
and ultimately beneficial. Without growth societies would be trapped in a cycle of

perpetuated poverty.

Some of the statistics of economic growth in the Arab world appeared to give credence
to this analysis. The Egyptian economy, for example, was growing at an average 6% per
annum for most of the 1998-2008 period — a substantially higher rate than that of any
European country. It was easy to assume that the material needs of the Egyptian people
would ultimately be satisfied through sustained economic growth. Anger at inequality was,

it was believed, being dulled by greater well-being.

The assumption was, nonetheless, mistaken. Four aspects of developments help to explain
why the extent of inequality and injustice were not compatible with the maintenance of a
stable polity. First, economic liberalisation in most Arab countries (especially those whose
GDPs were not dependent mainly on oil revenue), carried with it a fundamental change in
the “bargain” between rulers and ruled. Prior to economic liberalisation the political systems
of the presidential republics of the Arab world had been based on an informal social
contract: regimes would provide welfare and steadily improving social and physical
infrastructure for the population, and populations would remain politically quiescent and
respectful of regime authority. Economic liberalisation reduced the role of the state in the
economy and its ability or desire to maintain welfare and services. Even the state
educational facilities, in some countries, began to levy fees and charges. The other side of
the contract, however, was maintained: populations were still expected to remain politically

quiescent. The “bargain”, therefore, had lost its rationale.

Second, populations were hit by a sharply rising cost of living. To some extent this
stemmed from the form of economic liberalisation which had been adopted. Populations
had in the past benefited not only from relatively cheap food and basic consumer goods.
This stemmed in part from government subsidies which kept these goods affordable, and in
part from the goods’ local origin — they were produced within the country concerned.
Government subsidies were reduced or abolished as part of the process of economic
liberalisation, and markets were opened up to competition from abroad. While the

imported goods were sometimes more expensive than local produce, they also tended to be
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of higher quality. This had a negative impact on local agricultural and manufacturing
production (especially the undertakings engaged in production of basic goods). The growth
of GDP came mainly from the services and trade sectors of the economy. Imports
accounted for an increasing proportion of the basic goods consumed by the population.
With the rapid rise in global prices of commodities from the middle of the first decade of
the 21% century, therefore, populations found it increasingly difficult to cover their primary

needs.

Third, notwithstanding the economic growth which was being achieved, the conditions
facing a significant part of the population were in fact deteriorating. Of greatest import
here were the unemployed — especially the youth unemployed. Rates of overall
unemployment were in practice not greatly in excess of those in some European countries
(the Arab average was 10.5% of those available for work), but the rates of youth
employment were unacceptably high. ILO figures for 2008 show that unemployment in the
15-29 age cohort stood at 21% for Egypt, 38% for Tunisia, 40% for Libya, and 50%
for Yemen.® The rates of youth unemployment, moreover, had been steadily rising

since the early 1990s.

Fourth, populations were becoming increasingly aware of the extent of social and
economic inequality in their societies. At one level, this related to the evident and
sometimes flaunted wealth of the class which was had drawn most benefit from economic
liberalisation. Luxury cars flashed past the housing areas where poorer people lived,
engendering suspicions (many well-grounded) about the provenance of this new wealth.
Stories of corrupt deals between government/regime personnel and businessmen, to the
immense benefit of each, were rife. At another level, more was now known about the
amassed wealth at the centre of regimes. The making public of US diplomatic cables by
Wikileaks played some part in this. Tunisians, for example, were able to read, in a cable
from the US ambassador in Tunis to the State Department in Washington, that more than
half of Tunisia’s business elite was personally related to President Ben—Ali (much of
this through hiswife’s family).# Egyptians read estimates that the wealth of the
Mubarak family ran to billions of dollars.? The combination of inequality and perceived
injustice generated among the populations an ever—deepening disgust of the ruling

establishment.

iii. “The regimes are internally solid, based on the perceived common interests of key

elites”. Most regimes in the Arab world are kept in power by the close collaboration of
presidential, military, security and sometimes business elites. The same applies to many

regimes elsewhere also, especially in Africa and Asia. Many observers assumed that these

3)International Labour Organisation, statistics accessed at the website www.ilo.org..
4) See The Guardian, 13 and 14 January, 2011.
5) See The Guardian, 12 and 13 February, 2011.
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elites were effectively and inevitably bound together by common interest. Division at the
top would lead to the loss of power. The military and security needed the regime to
safeguard their privileged position in the state; and the presidential elite needed them so as
to keep control of the population. They were forced to “hang together, otherwise they

”

would hang separately”.

In practice the uprisings revealed that this pattern did not hold universally. In fact, the
outcome of the uprisings has in part been dependent on the nature of the relationship
between presidential and military/security elites. In Egypt, the army has historically had a
sense of national mission, critical to ending foreign interference in Egypt's affairs in the
early 1950s and combating Israeli forces with varying degrees of success in the 3 major
Arab-Israeli conflicts. Despite the army leadership being closely embroiled with the
Mubarak regime, its support had limits. It was ultimately unwilling to oppose a trend
which had gained the support of large sectors of the populace. A similar point can be
made with regard to Tunisia. The Tunisian army, however, had retained a rather greater
separation from the political sphere, in part because the President relied more on the

internal security forces than the military.

In Syria, on the other hand, the armed forces had been moulded and shaped by the
Ba’thist regime. Its character, command structures, and identity were in effect interwoven
with those of the regime. There was, therefore, little possibility that the army leadership
might distance itself from President Bashar al-Assad and the Ba’thist leadership. It has,
therefore, defended the regime with all the means at its disposal. The extensive loss of life

in the uprising derives from this dynamic.

In Libya, the protection of the Qadhafi regime was vested in two main structures: the
internal security organisations (some of which came under the Coordinating Council of
Revolutionary Committees, while others reported directly to Qadhafi) and the “security
battalions”. The latter, while formally part of the regular army, were in practice directly
under the control of sons of Qadhafi, with the largest force under Khamis. Mercenaries
were recruited to strengthen these forces. The main part of the regular army was accorded
a position of lesser status in the regime and, relative to the security battalions, was less
well resourced — at least in the regime’s final decade. Qadhafi sought, in this manner, to
limit the possibility of army officers staging a military coup. It is not surprising, therefore,
that when the uprising began it was the security battalions and the internal security
organisations which undertook the fighting. Much of the regular army, especially that in

the east of the country, melted away.

iv. “The regimes retain a significant degree of ‘secondary legitimacy at the popular

level”. When the presidential/republican regimes of the Arab world first came to power,

they enjoyed a significant level of popular support. They had, mostly, come to replace
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regimes which were perceived as ineffective in achieving development, dominated by
traditional religious and tribal forces, and protective of external commercial, political and
strategic interests. The removal of these regimes was widely seen as an extension of the
struggle for independence and self—determination. The presidential/republican regimes
projected themselves as grounded in popular legitimacy, in so far as their objectives and
rationale was to satisfy the needs and demands of the people. No opportunity was
provided for this popular legitimacy to be directly tested through competitive elections, but

there was nonetheless some basis to their claim.

Over time, and especially once the basis of the social contract had disappeared, popular
support for the regimes changed in extent and in character. The far—reaching ideological
slogans, envisaging the country’s rapid transformation and development, no longer carried
weight. The pace of development had proved slow and some of its outcomes problematic,
the social order was becoming less egalitarian, and on the international level compromises
were being made which belied nationalist agendas. Nonetheless, the regimes continued to
enjoy some popular support. Much of this could be described as “secondary”: people
supported the regime not because they liked it, but because they were afraid of a possible
alternative. The feared alternative might be a political trend (e.g. secularists concerned that
militant Islamists would take power, or Islamists concerned that ardent secularists might do

so) or else a scenario (e.g. the disintegration of the country through divisive conflict).

Most observers believed that a form of secondary legitimacy, based on the support just
described, remained strong. In practice, however, secondary support was steadily waning.
Opposition groups had begun to reach out to eachother, exploring commonalities in their
agendas. There was a strengthening conviction that it was the regimes themselves which
were the problem, and not the potential alternatives. Attempts by Egyptian, Lebanese,
Moroccan, Syrian, Tunisian and Yemeni opposition groupings to agree on common
platforms are documented in the Arab Reform Initiative’s report, Critical Dialogue between
Diverse Opposition Groups. The report was based on contacts made during 2009 and
2010, although it was not published until early in 2011.00 The report revealed the
difficulties encountered as well as the progress made. The critical point here, however,
is that opposition groupings were becoming more aware of their shared interests and
concerns; an urgent desire to see the removal of the existing regimes was common to
all. Political pluralism now appeared more feasible. Regimes, having lost most of their

primary legitimacy, were now losing their secondary legitimacy too.

v. “Pan—Arab identification has ceased to be of any relevance to the Arab political

scene”. Ever since the publication of Fuad Ajami’'s The Arab Predicament in 1977,

outside observers had paid diminishing attention to Arab identification.”?  Arab

6) Arab Reform Initiative, Critical Dialogue between Diverse Opposition Groups, accessed at
www.arab—reform.net.
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nationalism was seen as a spent force, and the conclusion was drawn that Pan—Arab
identification carried no political significance. This sentiment was strengthened by the
events of the 1990s and early 2000s. The 1991 Gulf War placed in sharp outline the
divisions between Arab countries, as also did the 2003 war (perhaps less starkly).
The Arab League played no significant role in either war; nor was it active in
resolving Libya’s Lockerbie issue. UN sanctions remained in place for 9 years. The
“War on Terror” (after 2001) further shifted the dynamics of regional security policy

outside of regional control or influence.

The Arab uprisings have put Arab identification back on the political map. Events in one
Arab country clearly had a major impact on developments in others. Unrest and resistance
in one triggered similar phenomena in others. The experience showed that the Arab world
constitutes a common ideational space, with information and opinion resting in a shared
cultural pool. Satellite television channels (especially Al-Jazeera and Al-Arabiya) have
played a key role in creating the contemporary articulation and vitality of this cultural
pool. Arab populations currently watch the same television, absorb the same news and
views, and relate to the reported developments as integral to their domestic experience and
environment. State oppression in one country, therefore, creates echoes and vibrations

across the region.

External commentators have highlighted the use which demonstrators have made of
twitter and social networking sites. No doubt these were of significance in mobilising
people for specific demonstrations, but satellite television was more important. Popular
access to a shared source of news and information, located within a common cultural
context, enabled the spirit of resistance to spread. It is instructive to compare the
experience of the Arab Spring with Arab reactions to the 2009 Iranian Green Revolution.
Pro—democracy demonstrations in Tehran and other Iranian cities stimulated no copycat
demonstrations in the Arab world. The resonance coming from shared Arab identification

was missing.

Il. Applying the Lessons of the Arab Spring: is Regime Change to be
Expected in the Arab Countries of the Gulf?

All of the states of the Gulf Cooperation Council (GCC) have been affected by the Arab
Spring. In the case of Bahrain, this has taken the form of a major confrontation between
protestors and the authorities. In Oman, there have also been protests, although rather
more muted in character. In Kuwait, parliamentary pressures on the ruling family for

political reform have become more intense, and (separately) there have been demonstrations

7) Ajami, Fouad, The Arab Predicament (Cambridge: Cambridge University Press, 1981).
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by stateless Kuwaitis. The Qatari, Saudi and UAE governments have reacted to the fear of
unrest rather than to actual unrest: the Qatari government has raised the salaries of
government employees, the Saudi government has introduced a massive programme aimed
at improving its population’s material welfare, and the UAE government has applied a
combination of welfarism and reform. A degree of quiescence has returned to the region,

but the future remains worthy of debate,

Assessments of whether regime change can be envisaged in the GCC states tend to
emphasise the aspects in which they differ from other Arab states. A well-balanced
assessment, however, requires acknowledgement of commonalities as well as differences. The
analysis below will focus first on the commonalities, before going on to considering
whether these commonalities are outweighed by the differences, “Outweighed” would imply

that the dynamic towards regime—change is blunted.

1. Commonalities between the GCC states and other Arab states. On all of the

dimensions underlying the “mistaken assumptions”, substantial commonality exists.

As in other Arab countries, popular protest has figured significantly in the GCC states’
historical background. Indeed, the Arabian peninsula could lay claim to have hosted the
last “popular liberation struggle” in the Arab world, prior to the current uprisings.®
The Popular Front for the Liberation of the Occupied Arab Gulf (later dividing into the
PFLO and PFLB, focusing specifically on Oman and Bahrain), remained active as a
political movement and guerrilla force in Oman through to the mid-1970s. Its roots
stretched back to the mid—1960s. Attempts at popular mobilisation have, of course,

also been made on bases of region and religion.

The measures which GCC governments have taken in the wake of the Arab Spring,
furthermore, reflect some shift in the power/fear balance. The motivation of the measures
(whether repressive, reform—inclined or welfarist) clearly stems from a sense of insecurity.
Action was perceived as necessary to buttress the regimes. Some parts of Gulf society

experienced a corresponding sense of potential empowerment.

On issues of inequality and injustice, there is also a significant measure of commonality.
Despite the image which the GCC states have in the outside world, oil wealth has not
resolved some of the urgent material issues facing the population. Youth unemployment, in
particular, has remained a serious problem - especially in Bahrain and Saudi Arabia. The

rate of youth unemployment in SaudiArabia, according to ILO figures, is higher than it is

8) The case of the Sudanese People’s Liberation Movement, especially when it was led by John
Garang, could be taken as a later instance of popular liberation struggle. The SPLM, however,
was always strongly regionally-based, with an agenda which had a significant separatist
dimension — eventually leading on to the secession of South Sudan.
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in Egypt. The figures for 2008 (the most recent available) show that unemployment in the
15-29 age bracket stood at 27% in Saudi Arabia, as against 21% in Egypt. Even more
significant was unemployment in the 20-24 age bracket, which stood at 40% for Saudi
Arabia. In Bahrain, unemployment in the 15-29 bracket stood at 38%.9 Unemployment

inevitably carries a particular in societies characterised by extremes of flaunted wealth.

The GCC states rank moderately in international corruption indexes. They do not figure
among the more corrupt countries in the world. Transparency International’s Corruption
Perceptions Index for 2010 (the most recent to be produced) ranks all of the GCC states
more favourably than any African state north of Botswana, and above most Latin
American and Asian  countries.1®  Yetthepictureprovidedmaybemisleading. The Corruption
Perceptions Index covers only the public sector, and the “perceptions” are those of
development banks, major consultancies etc. Perceptions at the popular level can be
different, and the focus may be more on injustice rather than corruption per se.
“Injustice” here includes practices which can be characterised as “the legal
misallocation of resources”: where elites benefit massively from procedures to which
they have privileged access. The procedures concerned (such land allocation by royal

grant) are legally—compliant.

Arab identification affects the citizens of GCC states in much the same way as it does
other Arab states. Indeed, the main satellite channels which have enabled news and views
to be carried around the Arab world, triggering demonstrations and a new consciousness,
are themselves GCC—based. Past attempts to fashion a new Gulf identity, undertaken in the
period since the 1991 Gulf War, have no doubt achieved some success. Gulf identity,
however, appears now to have constituted an overlay rather than a replacement. Arab

identification has retained its vitality among Gulf populations.

Differences between the GCC states and other Arab states. Although the GCC states
have been significantly affected by the Arab Spring, and one of them (Bahrain) has seen

prolonged and bitter conflict on the streets, it will be contended here that regime change is
unlikely in any of the 6 states. In certain key respects, the dynamics affecting their political
life are distinctively different from those of the Arab countries which have undergone

regime change.

First, while severe social and economic problems face the populations of GCC states (as

has been shown above), the acuteness with which inequality and injustice are experienced

9) International Labour Organisation, statistics accessed at the website www.ilo.org.

10)  Transparency International,  Corruption = Perceptions  Index 2010,  accessed  at
www.transparency.org.  The rankings for the GCC states, on a 1-10 scale where 10 is the
best and 1 is the worst, are: Kuwait 4.5, Saudi Arabia4.7, Bahrain 4.9, Oman 5.3, UAE 6.3,
and Qatar 7.7. Some European countries rank substantially lower on the scale, suchas Italyat
3.9.
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is blunted by greater material welfare. Unlike most other Arab countries, the social contract
remains in being in the GCC states. Oil wealth has enabled the GCC governments to
maintain levels of service provision, and welfare support, which have been phased out
elsewhere. There are, therefore, safety nets which give some support (however rudimentary)

to the unemployed and underprivileged.

Salaries for those in employment, moreover, are high relative to salaries elsewhere in the
Arab region. This has implications for the unemployed as well as the employed. For as
long as one member of a family, or a number of members of an extended family, is in
employment, a reasonable standard of family welfare can be maintained. Custom ensures

that family support is available to those without the means to provide for themselves.

At one level, moreover, all nationals of GCC states enjoy some measure of privilege.
They have opportunities and access to services which migrant workers, mostly employed in
the the size and strength of the demonstrations were buttressed by the participation of
those from the lowest—paid occupations. In the GCC states (more so in some than in
others) migrants dominate this sector of employment. Migrants generally have neither the
motivation nor the security to engage in politically—driven movements within their host
country. The political dynamics of countries heavily dependent on migrant labour, therefore,

differ substantially from those dependent on national labour.

Second, the armed forces and security organisations of GCC states tend to be integral to,
and closely integrated within, the regimes. This relationship with the regimes resembles
more the pattern found in Syria than that in Egypt. Ruling families, and individuals with
close tribal, religious or ethnic links to the ruling families, dominate the command
structures of the armed and security forces. Those recruited to the soldiery, moreover, also
tend to come from trusted ethnic and religious groupings. The severity with which the
security forces in Bahrain ultimately reacted to the unrest in the country reflects the
solidarity of the regime—security linkage. The security forces were not likely to adopt an
independent line, nor to fear the implications of acting strongly against one sector of the
population. Support from Saudi Arabia and the UAE, itself reflecting the pan—-GCC
character of regime—security linkages, further enhanced the strength and severity of the

action taken.

Third, the support and legitimacy bases of GCC regimes are, to varying degrees, different
to those in the presidential republics of the Arab world. The regimes in GCC states
emerged on a foundation of tradition—oriented legitimacy (ethnic, tribal and/or religious),
buttressed in some cases by elements of charismatic legitimacy. The “right to rule” was not
projected in terms of satisfying popular demands for radical  economic and social
transformation. Rather, it rested in traditional patterns of rulership, where the ruler

managed power in association with other members of the ruling family and key tribal

11
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and/or religious figures. The latter, in turn, brought with them the support of their tribes

or religious movements.

Support of this kind does not necessarily diminish if a regime fails to deliver material
benefit or social/political reform. Indeed, when threats arise from other parts of the
population or from outside, the core support may strengthen. Core groupings, in such
situations, feel impelled to rally around a regime which they helped to create and within
which they enjoy privileged status. GCC regimes, therefore, continue to enjoy a significant

degree of primary support, although perhaps only within narrowly—circumscribed circles.

Secondary support has also been less likely to ebb away in the GCC states. As the
regimes developed after the oil boom, they began to benefit from a new source of
legitimacy: eudaemonic legitimacy. Populations began to support regimes because of the
welfare and material benefits which the regimes had delivered. Moreover, the rise in oil
prices after 2002, and the relatively high levels of oil revenue which have accrued to the
GCC states since then, have created boom conditions for significant parts of the
population. Material welfare, and the contrast with conditions in many other regional
states, have created an increased fear of alternatives. Political division, regional or
ethnic/religious conflict, or externally—orchestrated subversion could all threaten this
personal and communal well-being. The projection of an “Iranian threat”, whether realistic
or not, deepened the fear of alternatives, strengthening secondary support among business,

professional and state—salaried social groupings.

IV. Conclusion

The Arab uprisings appeared at the start to be shaped in a similar fashion: popular
revolts against authoritarian governments, calling for more open, accountable and
representative systems. The manner in which unrest in one state triggered off unrest in
others added to this sense of commonality. In practice, however, the manner in which
popular frustration with government impinges on individual states, and the likely outcome
of the unrest, varies considerably from one state to another. This is most marked when
contrasting the states of the GCC with other Arab states — especially Egypt and Tunisia.
In practice, however, the other Arab states also present a diverse pattern. Of particular
significance in this latter diversity is the differing ways in which the military and security
organisations relate to the presidential/monarchical core of regimes. Where the relationship
is close and integral, the military/security response has tended to be fiercest. Whether the
use of violence will guarantee regime survival in the long—term, however, remains to be

Seen.
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Epistemology of Muslims in Pre-Meiji Japan

LEVENT, Sinan|
Graduate School of Asia Pacific Studies, Waseda University, Ph.D. Candidate

I . Introduction

In this paper, it will be discussed on how Japan comprehended the Muslim world in
early Japanese history, which dates back from 8" century through late Edo period. For this
examination, here we use early Japanese written materials such as Nihon Shoki
(HAREEL) , Zoku Nihonki (f5i HA#L) and also Kai Tsushoko ((Ed%ii%#) and Yon Ju Ni
Kokujinbutsu  Zusetsu (VU [E A¥X&t) written by Joken Nishikawa (1648~1724) in
1708 and 1720 respectively, Sairan Igen (REi¥e5) and Seiyo Kibun (V4ificH) formed by
Shiraishi Arai (1657~1725) in 1713 and 1715 successively, which tells us the general
Japanese history in early time and Japanese understanding concerning the rest of world at the
same time. As well-known in Japanese academia, Sugita and Kobayashi's researches
were pioneers in this field.1D

We review of these works and also consider some key words such as Kokoku
(H(2)E(Z <)), Tarutariya (B£fi#(# L% 1) 7)) in more detailed way to grasp properly on

how Japan saw Muslims in medieval and early modern eras.

I. Early Perception of Muslims in Japan
1-)Medieval Era (7th~16th Centuries)

The first contact between Japan and Muslim world was made via China in ancient

11) Kobayashi, 1975; Sugita, 1995.

15



I The 21° KAMES & The 9™ AFMA International Conference I The Middle East in Change

times. Japanese Islam knowledge dates back 7th~8th century and consisted of a part of its
world geography knowledge, which was mainly focused on China and Korea(Chosen). It is
very natural that the Islam knowledge was relatively shallow at the time, greatly varied
from today and indirect as based on Chinese intermediation. Till 7"~8" centuries, Japanese
diplomatic relations was restricted to Korea. But China was added up after Japan
dispatched its embassies to China during Sui (589-618) and Tang (618~907) Dynasties. As
Japan enhanced its relations with China during the aforementioned period, mainland culture
focused on China began to penetrate into Japan intensively. Thus Islam knowledge was
assumed to be a part of this mainland cultural in flow.

On the other hand, Muslims' first interaction with East Asia centered on China was the
period of the end of Sasan Empire and followingly the rise of Umayyad and Abbasid
Caliphates in Muslim world. This was also the period of Sui and Tang Dynasties in China.
Diplomatic relations was conducted during Sui—-Tang periods. Islam via Arab and Persian
tradesmen was introduced to East Asia and adopted by South East Asian folks later on.
Accordingly, Japanese embassies were likely to be introduced to Arab and Persian
counter—parts in Chinese royal palace too and to gain some information about them from
Chinese people.

As for the terminology to refer Muslim or Islam in ancient Japan, four terms are
compulsory to define. These are Daishi " A& L), , hashi "PiG2 L), , kokoku
"EH(Z)IE(Z <)y and Tarutariya (EEM#H(#L 4% 1) 7). Contrary to the terms Kaizoku
(In1j%) or Kaikyoto (Inl#fE) and Kaikyoken ([nI%[#) used today to show Muslims and
Islam area in general, the terms given above were common to name Muslims. These terms
were basically ethnic concept—usage at that time more than religious when looking up the
meanings. Concretely, while Daishi "Af (@2 L), and hashi "9 (03 L)) used to refer
Arap and Persian origin Muslims successively at the time, kokoku "#](Z)E(Z <), and
Tarutariya (B£ifii#i1(# v % 1) 7)) were used to name Turkic origin Muslims in West Asia. It
is a common knowledge that Persian, Arap and Turkic ethnical folks were main groups
who firstly adopted and later dominated Islam world.

All these terms were also supposed to derive from Persian pronunciation. In particular,
T, (po-si) and T K, (ta-si) were how Persian at the time called themselves and
Arabs in Pahlavi ((Medieval Persian language). Accordingly the most primitive Japanese
literatures on Muslims were Nihon Shoki (HAHEGE) and Zoku Nihonki(fiH Aid). The
former document in 660 AD gives about very general information concerning the first
meeting of Japanese—Persian Muslim embassies in  China  #lFkE AR O3 0T
AKAIIm s T 2 k0 T.12 Furthermore, it is written about Persian Muslim existence in
Chinese ~ Palace in  Zoku  Nihonki ~at  the year of 736  /NJIPIR
ALy, Erhpf A s, o A=A, Bd— A2 R A THER]9.13)

As seen above the first documents on Muslim world were on Persians. Followingly

registrations on Arab Muslims were made in Zoku Nihonki at the year of 754. Just a year

12) Sakamoto, 1995 : 360~361.
13) Aoki, 1990 : 302~303.
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before the registration above on Persian in Zoku Nihonki, information concerning Sogdians,
whose origin were disputable whether they were Turkic or Persian, was available in the
document called To Daiwajo Toseiden (FiAM LHAER). It was to state the list of the
people coming to Japan from China Mainland and among them there was a Sogdian
origin person, expressed as MIEAZMNTE, accompanying to Chinese embassy. As it is
well-known, Sogdians, who used to live in Central Eurasia region and whose origin were
disputable whether Turkic or Persian. But in accordance with Divan—i Lugatit Turk,
Sogdians were a folk whom great number of them were turkified. From 4%century on,
Sogdians began to dominate Silk Road trade from Anatolia in west through Inner
Mongolia in east and converted into Islam during Sassanian Empire.14

Moreover, there are two sandalwood pieces in the Tokyo National Museum, which have
verified that Persians and Sogdians were associated with Japanese in ancient time. One of
them is branding iron which can easily be seen the Sogdian carved seal and written
‘bookhtoor or bookhtoy which is reckoned to be a Sogdian name or to mean ‘the savior.
The other one is assumed to be a monetary unit on which there is a Pahlavi carved seal
and written ‘nim-sir, of which Nim' means half. Thus Sogdian piece is thought to be
trademan's name and Persian piece is assumed to show the cost of the good he brought
from West Asia. Both of them are assumed to have been carried to East Asia either
Chinese mainland or Indian sea by Sogdian and Persian tradesmen around 8"
century. 15

From 7" century on, Muslim expansion movement from Middle and Near East regions
to Central and East Asia started and Muslims met Turkic origin people(Z€Jik) in West—east
China and enabled them to convert into Islam. In this conversion, Muslim's assist to
Turkic people against China in the Talas War at the year of 751 played a great
role.16)  Subsequently ~Abbasid rulers sent their embassies to China more than
Umayyads to build and gradually intensify commercial relations. Especially Tang
Dynasty period was the start of the relations between Muslim world and China.
Muslims then passed to South—east Asia and took a fundamental role in the conversion
into Islam of the people in these areas too. Looking over the route of Muslims from
Middle and Near East regions to East Asia, there were two routes. One of them was
to arrive through the land and finally settled down in Changan and the second one was
to pass the sea in the south and settled in seaport cities such as Kanton (Guangzhou),
Senshu (Quanzhou) and Yoshu. Those settling down in these regions used to be called
Bankaku (#%) or Kokaku (%) which literally meant the foreigners coming from
North and East Asia.l?

As expressed above, there was very shallow and unclear perception on Muslims in
Medieval Japan when might be started from Nara and Heian eras through Kamakura

14) Atalay, 2006: 30, 471.

15) Sugita, 1995 : 18.

16) See concerning the process of conversion into Islam of the Turkic origin people in Central
Eurasia, Matsuda and Kobayashi, 1935;1938.

17) Kuroiwa, 2002 : 68~74.
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period. The reason might be thought that there was no direct relation between Muslims
and Japan. Very little interaction via China was naturally not enough for Japanese to
understand Muslims properly and vise—versa. Japanese—Muslim shallow interaction in early
ancient time also reflected how Muslims viewed East Asia at the time. In other words,
Muslim under the rule of Umayyad and Abbasid Caliphates gave all priorities to China
and went into the East Asia in the line of western land and southern sea routes, unlike
Japan was in the position of North—east market of the China—centric East Asian
commercial market. Namely, since Muslims comprehended a China—centric regional
order, they did not feel a necessity to get associated with other East Asian states like
Japan.18)

2-)Early Modern Era (outset of 17"~2" half of 19" Centuries)

It is a common knowledge that Western countries began to invade all Asian land from
15th~16th centuries on by starting from India and expanded the invasion in the South
Asia to Far East later on. In particular the arrival of Portugal origin Christian missionaries
in the middle of 16™ century to Tanegashima Island enabled Japanese to grasp that there
was a world different from China, which was a "Euro—centric’. In later years, missionaries
and tradesmen from European countries other than Portugal such as Italy, Holland, Spain
etc. let Japanese know much more about Euro—centric world and its regional order and
also gave basic geographical and religious information about non—China—centric world at
the time. During early modern period commerce was given importance more than ever
especially by Shogunate Tokugawa Ileyasu. Trade with FEuro—centric world leaped and
accordingly Japanese began to be informed about foreign countries more than ever. Around
the mid 17" century, knowledge of Japanese elite class who had literacy, was by far
more detailed on non—China—centric world than so far.19 As a part of this data on
non—China—centric world, Japanese got informed about Islam and Muslim regions more
elaborately. Concretely, there have been 4 mainly-referred books that someone can
have ideas concerning Islam perception in early modern Japan. Two of them were Zoho
Kai Tsushoko (473 p%%) and Shijunikoku Jinbutsu Zusetsu P4+ —[F A0)
written in 1708 and 1720 respectively by Joken Nishikawa. The others were Sairan
Igen (RESLS) and Seiyo Kibun (J5ififcl#) formed in 1713 and 1715 successively by
Hakuseki Arai. These works have geographical contents and include data about Muslims
in Middle and Near East and Central Eurasia. For instance, the people who used Latin
characters, (ie non—Chinese characters), used to be classified as ‘Gaii (3)' in
Nishikawa's Zoho Kai Tsushoko (Hffi#E7%Hpg#). The same book also included
articles such as Persia (»»vi %), Ottoman—Turkey
(bv7 4 2), Arabia(7 7€), Egypt (¥ }), Morocco (€7 7)., Central  Asia
(Ial[EE (7 47 4 2 <))20 and gave information concerning each country. On the other

18) Kobayashi, 1975 : 12.
19) See about the knowledge of foreign countries during Edo Period, Ayuzawa, 1943.
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hand, in Arai's Sairen Igen, Muslim regions were classified into African and Asian
episodes. While Ottoman—Turkey (/v 7—#F5l2L) was set up as African country,
Arabia  (7Zb+  Hiliiizd) and Persia (/bi +  [LEFH) were taken as  Asian
folks.2D)  Furthermore, episode under the name of Tarutariya(B[fii#i(£ L% 1) 7))on
Turkic origin folks in Central Eurasia was drawn the attention in the Asian part of
Sairan Igen.??) In this episode it was expressed that Tarutariva is not a name to point
out a single country, but general term for all North—Asian nations and included many
Turkic origin folks. The geographical position of Tarutariya was from Frozen Sea in
north to Persia, India and China in south and ranged from Pacific Ocean in east
through Europe and Russia in west. In the part of the border with Russia there are 4
big  rnvers, Amu  Darya(ifl¢(==+)r),  Syr  Darya  (FEHS(L 7)), Yenisel
(B 1)) and  Aral (5 J(740)00) and  those living in this region were
mostly Mohammadian (I5WI(=R A F)B(E 1 5)).23)
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Map of Turkic—Muslim region, called Tarutariya in Sairan Igen
Source: Yamamura, 1979: 110~111 .

As seen above in the example of Tarutariya, it is possible to see some introductory data

on Islam as religion. But the term Islam was replaced by Mohammadian in the

aforementioned early modern Japanese works. For instance, in Arai's another work, Seiyo

Kibun, it has been expressed as following about Islam and Muslims, in accordance with

20) Sugita, 1995 : 55.
21) Yamamura, 1979 : 727~779.
22) Ibid, 1071~1084.
23) Ibid, 1073~1078.
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Sidoti's hearsay, there are 3 religions world-wide. One of them is Christian whose ruler is
Christ and those who believe in it are called Christian. The other one is Heiden
(polytheism). The last one is Mahammedaan. Those who believe in Mahammedaan, mostly
live in Turkey (F/v77), Mongolia (€77v) and most of the African countries. In
Chinese character, Mahammedaan is expressed as Kaikaikyo (I9]/o/#).2%9 Namely, Arai
grasped Islam as one of the religion of which dominant regions were West Asia and
Africa, which almost covered today's Muslim countries except for Mongolia. As seen
above, Sidoti, Latin name turns out in Arai's Seiyo Kibun. This may give ideas on the
source of Arai's work. In other words, Arai formed the part concerning religions of
his work basing on the hearsay from a FEuropean Christian missionary. Sidoti's full
name was Giovanni Battista Sidoti (1668~1714) who landed in Yakushima Island in the
south of Kyushu at the year of 1709 and arrested by Japanese for missionary
activities. During his interrogation by Japanese, Arai attended with him and recorded
his remarks and compiled data concerning the non—Chinese world taken from him into
the work mentioned above. Furthermore it is also possible to find information
concerning manners and customs of Muslims and Hz. Mohammed, the prophet of Islam
and also sacred places of Islam, Mekke and Medine in Arai's both Seiyo Kibun and
Sairan Igen.

All works written till mid Edo period were in common with the approach to people in
West Asia, which was to consider them in terms of ethnicity such as Harusha, Toruka,
Arabiya etc. They did not identify people in these regions as Muslim by putting their
religious ID to the fore. They also did not provide information on Islam as a religion
except for Arai's two works mentioned above. In terms of giving data about Islam, Arai's
works were solitary and pioneered perception about Islam in Japan unlike Nishikawa's

works aforementioned.

II. Some Remarks

In medieval period Japanese perception concerning Muslims and Muslim regions merely
consisted of China—centric data and was very shallow. Essentially it is even doubtable that
Japanese at the time grasped people living in Persia, Turkey and Arab countries as Muslim.
It was closely related to how Umayyad and Abbasid embassies were introduced to Japanese
counter—parts in the Sui and Tang Dynasties’ Palaces. If Chinese were aware of their
Muslim identification, then Japanese were too. But as understandable from the early period
documents in this paper, Muslims coming to China were more identified as their ethnical
LD.

Japanese were informed much more elaborately than in the past about the non

Chinese-world along with the arrival of European missionaries and tradesmen during Edo

24) Arai, 1968: 48~49,
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period. As a result of the Western—Japanese interaction, Japan began to have knowledge
about Muslim regions and Islam as a part of the data concerning the Latin world. It is
truth that Japan did never interact directly with Muslims both in medieval and early
modern eras and had to wait for the direct touch with Muslim regions till Meiji era.
Finally, perception that Japanese had towards Muslims and Islam before Meiji period was

very unconscious because of the fact that China and Europe mediated in this knowledge.
Bibliography

- Aoki Kazuo (collation editing) (1990) Zoku Nihonki 2 — Shinnihon Koten Bungaku
Taikei 13, Tokyo, Iwanami Shoten, p.p. 302~303 .
- Arai Hakuseki (collation editing by Miyazaki Michio) (1968) Shintei Seiyo Kibun,
Tokyo, Heibonsha.
- Atalay, Besim (2006). Divanii Liigatit=Tiirk , Cilt I Ankara, Tirk Tarth Kurumu
Basmmevi, p.p. 30, 471.
- Ayuzawa Shintaro (1943) Sakoku Jidai no Sekai Chirigaku, Tokyo, Nichidaido Shoten.
- Kobayashi Hajime (1975) Nihon to Kaikyoken no Bunka Koryushi, Chuto Chosakai.
- Kuroiwa Takashi (2002) "Chugoku ni Ikizuku Musurimu Bunka -Chugoku Musurimu
no Keisei to Bunkateki Hatten—", Gekkan Shinika Vol 13 : 3, p.p. 68~74 .
- Matsuda Hisao and Kobayashi Hajime (1935) Chuo Ajiashi, Tokyo, Heibonsha.
— (1938) Kanso Ajia Bunka Shiron: Shina wo Koete, Tokyo, Shikai Shobo.
- Sakamoto Taro (1995) Nihon Shoki 4 Tokyo, Iwanami Shoten, p.p. 360~361.
- Sugita Hideaki (1995) Nihonjin no Chuto Hakken, Tokyo, Tokyo Daigaku Shuppankai.
* Yamamura Saisuke (1979) Teisei Zoyaku Sairan Igen Jo - Ge, Vol. 5,6,7,8,9,10, Rangaku
Shiryo Sosho I-1II, Tokyo, Seishisha.

21






1 SEO, Jung Min 1 Internal Conflicts and Protracted Crisis in Syria

Internal Conflicts and Protracted

Crisis in Syria
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The Syrian uprising is an ongoing, violent internal conflict in Syria. It is part of the
wider Arab Spring, a wave of upheaval throughout the Arab World. Public demonstrations
across Syria began on 26 January 2011 and developed into a nationwide uprising.
Protesters demanded the resignation of President Bashar al-Assad, the overthrow of his
government, and an end to nearly five decades of Baath Party rule. However, the uprising
has been protracted beyond some expectations, not producing the change of regime but

resulting in large casualties

This paper aims at examining why the conflicts have been protracted. This research
assumes that internal conflicts or fragmentation has been one of the most important factors
behind the protracted Syrian crisis. The uprising has sectarian undertones. The opposition is
dominated by Sunni Muslims, whereas the leading government figures are Alawites,
affiliated with Shia Islam. As a result, the opposition is winning support from the Sunni
Muslim states, whereas the government is publicly supported by the Shia and other
minority religious and ethnic groups.

In an attempt to explore the divisions and fragmentations of the Syrian opposition, this
study has examined the ethnic, factional, and sectarian composition of Syria and the
activities and goals of main opposition groups. Furthermore, this research has conducted a
field research to forecast the prospect of the Syrian crisis. According to the interview
results, most Arab scholars and citizens believe that the Bashar regime has lost its
legitimacy in the course of the prolonged nationwide protest and would not be survived in

spite of the internal conflicts and fragmentation of the opposition forces.
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I. Emergence of Various Social and Political Groups in the 21th Century

Bashar al-Assad's assumption of the presidency in July 2000 gave rise to a brief period
of unprecedented easing of state repression known as the "Damascus Spring’ whereby
dozens of discussion forums and associations were created, all calling for political

liberalization and democratic openness.

This sector of Syrian civil society came to light with the "Declaration of the 99," signed
by numerous intellectuals including Burhan Ghalyoun, Sadeq al-Azm, Michel Kilo,
Abdul Rahman Munif, Adonis and Haidar HaidarD, who demanded: 1) an end to the
state of emergency and martial law applied in Syria since 1963; 2) a public pardon to
all political detainees and those who are pursued for their political ideas and
permission for all deportees and exiled citizens to return; 3) a rule of law that will
recognize freedom of assembly, of the press, and of expression; 4) freedom in public
life from the laws, constraints, and various forms of surveillance, allowing citizens to
express their various interests within a framework of social harmony and peaceful
competition and enable all to participate in the development and prosperity of the

country.

On January 1, 2001, a group of Syrian lawyers demanded a complete reform of the
constitution, the lifting of emergency laws, and the concession of full civil liberties. Shortly
thereafter, a group of activists published the founding charter of their civil society
committee—better known as the "Declaration of the 1,000."2 The following day, the
Jamal Atassi Forum for Democratic Dialogue was established with the participation of
communists, Nasserites, socialists and Baathist critics of the regime, and on March 7,
authorization was given to create independent organizations for the defense of human
rights as well as cultural and social associations made up of moderate Muslims. This
group included the Islamic Studies Center, headed by Muhammad Habash, a progressive
scholar opposed to the Muslim Brotherhood, who served as a parliament member. By
July 3, 2001, the Human Rights Association of Syria had been established with lawyer
Haitham al-Malih as president.

In just a few months, two hundred discussion clubs and forums were created. Reacting
to the proliferation of spaces where the future of Syria was being freely debated, the
regime pushed back, fearful it might lose its monopoly on power. Invoking a need to
maintain national unity in the face of external threats, beginning in September 2001, the

regime arrested deputies Riad Saif and Mamoun al-Homsi, economist Arif Dalila, lawyer

1) "Statement by 99 Syrian Intellectuals,” a/~Hayat, Sept. 27, 2000.
2) Gary C. Gambill, "Dark Days Ahead for Syria's Liberal Reformers," Middle East Intelligence
Bulletin, Feb. 2001.
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Anwar al-Bunni, and Atassi Forum spokesman Habib Issa, followed in short order by
Kamal al-Labwani and Haitham al-Malih.3 All were sentenced to between three and
twelve years in jail on charges of ‘"weakening national sentiment" and ‘“inciting
sectarian strife." Other important figures were forbidden to leave the country including
Radwan Ziyyade, director of the Damascus Center for Human Rights Studies, and

Suhair Atassi, director of the Jamal Atassi Forum.

In an open challenge to the regime, prominent figures persisted in the demand for
reform. The Damascus declaration stated that the "establishment of a democratic national
regime is the basic approach to the plan for change and political reform. It must be
peaceful, gradual, founded on accord, and based on dialogue and recognition of the other."
This declaration also called on the government to "abolish all forms of exclusion in public
life by suspending the emergency law; and abolish martial law and extraordinary courts,
and all relevant laws, including Law 49 for the year 1980 [which made membership in the
Muslim Brotherhood a capital offense]; release all political prisoners; [allow] the safe and
honorable return of all those wanted and those who have been voluntarily or involuntarily
exiled with legal guarantees; and end all forms of political persecution by settling

grievances and turning a new leaf in the history of the country."®

The declaration was the result of efforts made by journalist Michel Kilo to unify the
main political forces, including the banned Muslim Brotherhood. Kilo had met with the
group's leader, Ali Sadreddine Bayanouni, in Morocco where they agreed on a program
based on nonviolence, democracy, opposition unity, and political change. A further public
attack on the regime, the Beirut—Damascus declaration, which called on the Syrian regime
to recognize Lebanon's independence, establish full diplomatic relations and demarcate the
joint border, led to a second wave of arrests during which Kilo and Bunni were
imprisoned.? With this example, the regime tried to put a stop to its opponents'
efforts and to ensure that their demands did not awaken Syrian society from its

political lethargy.

II. Fragmented Opposition

One of the dissidents' foremost weaknesses was their inability to get their message out
due to draconian restrictions on the freedom of gathering and expression. Thus, the fall of
Zine al-Abidine Ben Ali in Tunisia, Husni Mubarak in Egypt, along with the upheavals in

Yemen, Libya, and Bahrain, had a contagious effect across the Arab world. Most Syrian

3)Human Rights Watch World Report 2002 - Syria, Human Rights Watch, New York, Jan. 17,
2002.

4) Damascus Declaration, Oct. 16, 2005.

5) The Syria Monitor (Center for Liberty in the Middle East, Washington, D.C.), May 13, 2007.
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dissidents saw the uprisings as the long—awaited opportunity to introduce major changes

inside the country.

The revolt began in the southern city of Dara and then gradually and progressively
spread across almost the entire country. The demonstrations, which at first mobilized a few
thousand people at best, began to enjoy great prestige. Initially, important sectors of the
population demanded limited reforms, but Assad's brutal repression raised the bar.
Appearing before parliament on March 30, 2011, the president made it clear that any
reforms would not come about as a result of popular pressure and that the process of
political liberalization would not be hurried. As the unrest has continued, most activists
have come to believe that the protest wave has transformed into a revolution that will

bring about the fall of the regime.

However, the recent uprising has been an ensemble movement with contributions from
different players. The economist and commentator Omar Dahi has identified five clearly
differentiated groups taking part in the unrest: traditional opposition parties (socialists,
Nasserites, and communists); dissident intellectuals; the youth movement, including the
leaders of the Local Coordination Committees (LCC), which has driven the revolution and
was joined by other sectors of society; a disorganized cohort of conservative Muslims;

and armed Salafist groups who represent a minority.®)

Most of these groups (with the exception of the Salafi elements) agreed about the need

to avoid violence, reject sectarianism, and prevent foreign intervention. On August 29,

2011, the LCC stated,

While we understand the motivation to take up arms or call for military
intervention, we specifically reject this position as we find it unacceptable
politically, nationally, and ethically. Militarizing the revolution would minimize
popular support and participation in the revolution. Moreover, militarization would
undermine the gravity of the humanitarian catastrophe involved in a confrontation
with the regime. Militarization would put the revolution in an arena where the
regime has a distinct advantage and would erode the moral superiority that has

characterized the revolution since its beginning.”

Initially, opposition figures urged the creation of a new social pact between the rulers

and the ruled, rejecting the use of violence to force Assad from power. Bunni, for example,

6) Omar Dahi, "A Syrian Drama: A Taxonomy of a Revolution," posted on Syria Comment blog
by Joshua Landis, Aug. 13, 2011.

7) "Statement to the Syrian People," Local Coordination Committees in Syria (LLC), Aug. 29,
2011.
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advocated "a peaceful solution to all the problems" while Kilo urged "a new national
contract for a peaceful and negotiated end to the crisis" arguing that "a bloody conflict
must be prevented given that exacerbating the sectarian tensions could lead to
chaos."® At the beginning of August, Kilo warned, "There are some who have chosen
to take up arms against the regime, but they only represent a minority of the
demonstrators. But if the authorities persist in using violence, then they will become a
majority."?)

At first, national dialogue was also defended, but as the uprising has advanced and the
repression intensified, most of the intelligentsia has come to reject this option. In March,
the intellectual Burhan Ghalyoun, later named president of the National Transition Council,
warned that to get out of the crisis, the whole crisis, the use of weapons must be rejected
and political logic must be accepted--- The logic of negotiation and political dialogue
requires credibility and the recognition of the other. He cautioned, however, that such an
attitude seemed lacking in Assad, who continued "to dream about formal reforms within

the existing regime, a regime with only one ruler, one party, and one authority."10)

Confronted with external and internal pressure, the regime indicated its readiness for a
national dialogue, authorizing a historic meeting with opposition members in Damascus on
June 27. Some members of the protest movement, notably Kilo, Louai Hussein, and Hassan
Abbas, chose to participate, yet most signatories to the 2005 Damascus declaration
boycotted the meeting and contested the participants' right to speak on behalf of the
demonstrators. Then on July 9 and 10, the regime sponsored yet another national dialogue
meeting, which was boycotted by almost all opposition leaders. "While the regime is
meeting—and that is what today was—there are funerals in other cities, and people
continue to be killed and arrested,” commented Razan Zeitouneh, a lawyer and prominent
LCC member.

The meeting was attended by two hundred delegates, most of them intellectuals and
politicians with close ties to the regime, and was presented as a steppingstone to a
transition to democracy. Vice President Farouk al-Shara opened the meeting with the
expressed hope that "it will lead to... the transformation of Syria into a pluralistic,
democratic state where its citizens are equal."'D In a surprising development, the final
statement exceeded expectations by raising the issue of releasing all political
prisoners, including those arrested since the uprising began. It also argued that
"dialogue is the only way to end the crisis in Syria" and strongly rejected any foreign

interference under the pretext of defending human rights.12 Furthermore, it called for

8) As=Safir, Apr. 16, 2011.

9) Al-Akhbar, Aug. 9, 2011.

10) Al-Jazeera TV, Mar. 28, 2011.

11) Al-Watan (Kuwait), July 8, 2011.

12) Syrian Arab News Agency (Damascus), July 12, 2011.
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deeper reforms and stronger efforts to combat corruption and requested the amendment
of the constitution to make it commensurate with the rule of law, a multiparty system,

and democracy.

Most Syrian activists agreed that the offer to engage in dialogue came too late and that
the regime had lost all credibility. In their statement, the LCC dismissed the meeting's
results on the grounds that “Syrians who have already been killed and tortured by the
thousands will not accept any proposals or arrangements that leave Bashar Assad, the

intelligence service, and the death squads in control of their lives.”13)

As the uprising intensified and the dissidents’ demands grew, the need to form a
transition government, given the possible collapse of the regime, was considered. In a
subsequent meeting, held in Istanbul on August 23, 2011, the Syrian opposition agreed to
create a National Transition Council (NTC) comprised of opposition members both inside
and outside the country and presided over by Burhan Ghalyoun, a Syrian academic residing
in France. Despite their differences, the intensity of the repression had brought opposition

members together.

In September, this group was renamed the Syrian National Council (SNC). It included
members of the Damascus declaration, the Syrian Muslim Brotherhood, the Local
Coordination Committees, the Syrian Revolution General Commission, Kurdish factions,
tribal leaders, and independent figures. One of the first decisions of SNC was to approve a
national consensus charter that defined the principles of the Syrian revolution:1) Affirming
that the Syrian revolution is a revolution for freedom and dignity;2) Maintaining the
peaceful nature of the revolution;3) Affirming national unity and rejecting any call for
sectarianism or monopolizing of the revolution;4) Recognizing Syria is for all Syrians

on an equal footing;5) Rejecting foreign military intervention.l4

While the opposition members initially rejected any foreign intervention, voices favoring
this eventuality began to emerge, albeit still in the minority. Yet given the worsening
situation, the opposition has begun to consider different scenarios to bring the dictatorship
to an end. Some favor following the Libyan example where the uprising combined with

foreign military intervention to bring about the collapse of the regime.

Although these voices still represent a minority, they reflect the growing desperation of

the Syrian opposition, which believes that the uprising may lose its muscle if none of the

13) Declaration, Local Coordination Committees in Syria (LCC), Sept. 7, 2011.
14) National Consensus Charter, Syrian National Council, Sept. 15, 2011; Steven Heydemann,
"Syria's Opposition," United States Institute of Peace, Washington, D.C., Sept. 20, 2011.
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objectives are reached soon. On July 29, 2011, a group of defectors formed the Syrian Free
Army (SFA). By mid October, there were an estimated 10,000 to 15,000 defectors
especially active in the north and central regions. In the last months of the year, SFA

began launching some operations against the Syrian army.

The LCC has tried to nip this debate in the bud, stating in a communiqué, "While we
understand the motivation to take up arms or call for military intervention, we
specifically reject this position as we find it unacceptable politically, nationally, and
ethically."19 At least for now, then, it seems that a Libya—style intervention is being
rejected. Malih concurred, "Any foreign intervention would destroy Syria, just like what
has happened in Libya-:- the revolution in Syria will prevail, and the regime will be
brought down by peaceful means." He added that "the revolutionaries will not fall into

the trap" of militarizing the uprising.16)

An eventual militarization could have devastating effects and would likely be exploited by
the regime to present itself as the guarantor of internal stability and to regain some of the
territory lost to the rebels. The possibility of an outbreak of civil war could have
unforeseeable effects on Syria's neighbors since it shares borders with Israel, Lebanon,

Turkey, Iraq, and Jordan.

Il. Future Implications

Although the influence of opposition intellectuals in Syria remains limited, there is little
doubt that the Assad regime considers their demands for the release of political prisoners,
suspension of the state of emergency, and an end to the single—party system a declaration
of war. This further underscores the regime's tenuous grip on power as none of the
members of this small opposition group can count on a broad social base or hail from

Syrian families boasting great wealth or long lines of politicians.

Given the absence of freedom of expression and the regime's absolute control of the
media, the intelligentsia has not been able to inculcate its message to the Syrian "street" or
to mobilize it, a task that now falls entirely to the Local Coordination Committees. Some
are further hampered by their past: A good portion of their members are Nasserites,
communists, or socialists, affiliations that are in decline and lack any significant popular
backing. Support for secularism also weakens their influence among the more traditional or

devout segments of Syrian society.

15) "Statement to the Syrian People," Local Coordination Committees in Syria, Aug. 29, 2011.
16) Asharq al-Awsat, Sept. 11, 2011.
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Internal divisions and lack of coordination have also taken their toll. Some of the leading
figures differ over core issues such as whether it is possible to have a dialogue with the
regime; what the proper relationship with foreign powers should be; what form a
transitional government should take, and how it should rule. These differences have been

apparent over the last few months.

These structural deficiencies notwithstanding, the opinions of these intellectuals are
followed by an important segment of the demonstrators, who hold the struggle by these
thinkers against the regime in great esteem. Indeed, this group of intellectuals and critics is
solidly represented in both the Committee for National Salvation and the Syrian National
Council spearheading the uprising. Perhaps this uncertain situation will be the most serious

obstacle to stability of post—Assad Syria.
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Arab Oil Weapon of 1973:
Any Lesson for Today's Gulf-East Asian Relations?
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I . Introduction

East Asia rapidly increases its dependence of oil on the Persian/Arabian Gulf area in this
century. China became net oil importing country since 1993, and 50% of imported oil
came from the Middle East in 2009 [USEIA 2010: 8]. South Korea increased its oil
imports from the Middle East since its economic developments and the Persian/Arabian
Gulf oil accounted for approximately 75% of oil imports in 2010 [USEIA 2011: 2]. Japan
became more dependent on natural resources after the Fukushima accident in 2011, and its
public opinion strongly insist to pull out of nuclear energy, which probably mean the
further increase of dependence on fossil fuels if renewable energy cannot substitute it. All
these trends made the Middle East, especially Gulf states more important for East Asian
nations.

In this context, it became important to understand the so called historical event ‘Arab oil
weapon’ in 1973, which affected Japanese economy and posed the question of energy
security question. It was only Japan that heavily depended on Gulf oil in that time among
East Asian countries, so this experience might give useful insight for other countries in East
Asia which are increasing dependence on Gulf oil.

From late 1973 to early 1974, Arab oil producing countries reduced its oil production
and imposed oil embargoes against the US and Netherlands. Although Japan was not the
target of this embargo, Arab oil producing countries also imposed the oil production cut,
which affected the amount of oil imports to Japan and it tremendously shocked Japanese
government [Katakura 1986: 109]. The actual harm to Japanese economy by this
production cut was actually not so big, but it posed the question of energy security.

This event remains the last political venture that Arab oil producers took, which have
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large amount of world oil reserves, until now. Few researchers seriously insist that this
event will reoccur today, but it still worth discussing this historical event if we consider
today’s growing Gulf-East Asia relations.

Baring this in mind, this paper firstly analyzes the event of 1973-74 succinctly and tried
to abstract the essence of success of the Arab oil weapon. The main focus is put on the
decision—making process of King and Amirs as well as oil ministers in Arab Gulf
monarchies, and clarifies why they used oil for the sake of Palestinians, Egypt, and Syria.
It also clarified why they could adopt the united measures against Israel and its supporting
countries even if each country has the different national interests.

Second part of this paper discusses whether or not this kind of event would happen in
today’s context. I will briefly review important political transformation from 1970s but
mostly focus on recent political developments from 2000 concerning Israeli problem and
clarifies how the political leaders in Gulf Arab monarchies responded these political
developments. Main discussion would be focused on Gulf Arab monarchies leaders’
perception of the event such as the Second Intifada beginning in 2000 and Gaza War in
2008.

II. The essences of Arab oil weapon in 1973

It is needless to say that the direct cause of Arab oil weapon was the October War in
1973among Israel, Egypt, and Syria. To support Egypt and Syria in this war, Arab
oil-producing countries gathered in Kuwait and formulated the common oil policies in
October and November 1973; first they decided the oil production cut, secondly imposed
oil embargoed against the US and Netherlands. From October 1973 to March 1974, 2.6
millions of barrel oil was reduced on average everyday [Yetiv 2004: 11], and this was one
of the most significant oil disruption in the recent history [IEA 2007: 19]. Since the whole
story of this episode is too long to depict, I succinctly pick up some essences which led to

the success of Arab oil weapon in 1973,
1. Coordination for formulating unified Arab oil policy

Since Arab countries, or more precisely Arab oil producing countries, have different
political and economic interests, it is hard to make them to take one policy. The Arab oil
weapon policy in 1973 was the very rare successful case in this sense that Arab nations
except Iraq took the uniformed foreign policy toward Western countries, and Kuwait
played the important role on this unification process of Arab foreign oil policies [Kondo
2012: 1]. Even before the outbreak of the October War, Kuwait’s political leaders lead the
opinion for Arab states’ use of oil weapon in the time of war with Israel [Kondo 2012:
7-15]. After the war breakout, Kuwait's Oil Minister Atigi summoned Arab oil ministers
to Kuwait, and they decided the ‘oil weapon’ policy [Kondo 2012: 15-19]. So the role of

34



1 KONDO, Shigeto 1 Arab Oil Weapon of 1973

Kuwait at that time is so important for coordinating Arab oil producer’s interests. This
role of effectivelycoordinatingconferences and taking initiatives are essential if Arab nations

want to be united under the one policy.
2. Political and economic cohesion among key Arab countries

Many dimensions of cohesion among key Arab countries, which were seen since late
1960s, also extremely contributed the success of Arab oil weapon in 1973. Not like before,
the relationship between Saudi Arabia and Egypt became dramatically improved after
Egypt's defeat in the 1967 War and inauguration of the new president Sadat in 1970.
Three Arab oil producers, Kuwait, Saudi Arabia, and Libya, offered economic assistance to
Egypt since 1967 (see Table 1), and this generous stance by Arab oil producers for Egypt
lasted until 1977 when Sadat broke away from Arab front and visit Israel [Feiler 2003: 31].

Superpowers enjoyed the relatively peace situation called ‘detente’, and showed
indifferences regarding to the situation of Arab-Israeli conflict, even though frustrations in
the Arab side were so high because they not only lost vast territories but also suffered
from Palestinian refugee problems after the 1967 War. This indifference by super—powers

promoted the solidarity among Arab nations.
3. Oil market conditions

Apart from these political points, oil market situation was also important for the success
of Arab oil weapon in 1973. Not like in 1967, when the oil is abundant and the share of
the Middle Eastern oil in the market was not so high, oil market increasingly changed to
seller’s market; world oil supply is smaller than oil demand [Yergin 1991: 548-549]. Arab
oil producing countries imposed oil embargoes against the US in 1967 War but its
effectiveness was so limited; the oil market was extremely buyer's market. In 1973,
however, Arab oil countries had the upper hand in the oil market.

This trend also added the pressure for the oil price hike, and it furthermore make Arab
oil producers more powerful. Even before the outbreak of the October War in 1973, oil
price was increasing, but the War extremely hiked the price 4 times before, which brought
large amount of surplus money to Arab oil producing countries. With these increasing
revenues, Arab oil producers did not care about slight revenue loss caused by Arab oil
weapon policies. This economic condition was very important to think the successfulness of

Arab oil weapon in 1973,
4. Reaction by Japanese government
Not like the US and Netherland, that were regarded as ‘foe’of Arab countries during the

October War, Japan was not the direct target of oil embargoes policies. However, Japan

still recognized as ‘non—friendly’ nation to which oil flow should be reduced by Arab
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nations in the early stage of the first oil crisis, though many European countries, including
the UK and France, were regarded as ‘friendly’ nation by Arab. Katakura pointed out that
arms sale by the UK and France contributed the positive Arab perception of both countries
whereas Japan could not take that option because of the constraint of the Japanese
Constitution [Katakura 1986: 120].At this time, Japan announced the Arab—friendly
statement in November and dispatched Deputy Prime Minister to Arab countries, and these
act were highly evaluated by Arab nations and every‘oil weapon’ measure against Japan

was took away.

Il. Today’s possibility of the reemergence of Arab oil weapon

In the previous section the reasons of successful Arab oil weapon was discussed. Baring
in mind these reasons, the recent political and economic developments since 1973 are

discussed in this section.
1. Transformation of oil market since 1970s

From 1973, the environment surrounding oil market has substantially changed. In 1973,
oil accounted for 44.6 percent of total primary energy supply in the world, but in 2007
the figure decreased to 34.4 percent [METI 2010: 18]. This trend could be enhanced if
main competitive energy for oil such as shale gas, nuclear power, or renewable energy
substitutes the share of oil. In Japan,78 percent of primary energy was oil in 1973, but this
rate declined to 45 percent [METI 2010: 203]. Therefore, oil share in total primary energy
was decreased, but still it is the biggest energy source in the world, and the energy of the
car and other transporting machineries.

Lessoned from the Arab oil weapon in 1973, OECD member states formed International
Energy Agency (IEA) in 1974. This organization arranged various emergency plans such as
stock draw and oil facilitation among IEA member countries when oil disruption could
happen [IEA 2007: 22-28]. In 1991, International Energy Forum was established, which
aims at promoting dialogue between energy producing countries and energy consuming
countries. Ministerial meeting were held every year. So compared to 1973, institutions to
prevent oil flow disruption were developed.

On the other hand, it is noteworthy that National Oil Company (NOC) became the
dominant player in oil market now, sharing more than 80 percent of world oil reserves
(see Table 2). In the time of first oil crisis in 1973, International Oil Company was still
hold the ownership of oil reserves in Arab Gulf monarchies, but from that time stocks of
the companies were bought by oil—existing countries, and nationalization of the companies
accomplished in Saudi Arabia in 1988.0il-producing countries now have a full sovereignty
over oil resources in their land, so it became easier to use its resources as political tools

than before.

36



1 KONDO, Shigeto 1 Arab Oil Weapon of 1973

2. Political transformation from 1970s to today

Unlike the period until the October War, wider version of Arab-Israeli conflict which
directly involving surrounding Arab countries such as Egypt and Syria has not been
occurred for nearly 40 years; more limited version of Arab-Israeli conflicts occurred in
these 40 years in Palestine and Lebanon instead. Conflicts between Israel and Egypt and
Israel were disappeared after the Camp David Accord in 1979. The battle for Golan
Heights has not been happened since 1974. Palestinians and Lebanon’s Hizbollah have been
the main Arab side of actors in the conflicts. But we cannot rule out the possibility that
inauguration of new Egyptian President Mursi possibly changes this long lasted pattern of
absence of broader Arab-Israeli conflict.

Sadat’s visit to Israel in 1977 and the following Camp David Accord dramatically
changed Gulf stance toward Egypt. Egypt could not get economic support any more from
the Gulf Arab monarchies, and the US became the main economic supporters of Egypt
instead. Both Egyptian economy and military benefitted by US generous aid under the
Camp David order (Figure 1).

The Gulf Crisis in 1990 further disassociated the Gulf Arab monarchies and the Palestine
problem. After PLO leader Yasser Arafat supported Saddam Hussein during the crisis,
Kuwait and other GCC countries stopped their aids toward PLO. Although Kuwait used to
be one of the main promoters of the Palestine cause during the October War [Kondo
2010J, Kuwait rapidly became foe of the PLO after the incident. Saudi Arabia and Kuwait
instead support Hamas in Israeli—Palestine conflicts.

Since the outbreak of the Second Intifada in 2000, anti—Israeli feelings were expressed by
members of Saudi royal family. According to [BBC] on 12 October 2001,Prince Walid of
Saudi Arabia said to New York Mayor Giuliani that “I believe the government of the
United States of America should re—examine its policies in the Middle East and adopt a
more balanced stance toward the Palestinian cause”. In an August 2001 letter from Crown
Prince Abdallah to President Bush alerting the United States to the potential for a serious
rupture in relations [Yetiv 2004: 86].

Gaza War in 2008 also fueled anti—Israel feeling among Gulf Arab nations.At this time
Saudi Prince Turki al-Faisal wrote the statement in Financial Times on 23 January 2009
that if the US administration does not take forceful steps to prevent further slaughters of
Palestinians by Israel, the US—Saudi relationship is at risk [Al-Faisal 2009]. Kuwait is also
gradually regained the previous pro—Palestine sentiments;16 Kuwait activist rode on Gaza
flotilla in 2010 and this act was favorably reported by some Kuwaiti newspapers.

According to the survey of Arab Center for Research and Policy Studies in Doha in
April 2012, which was taken place in 12 Arab states, 84 percent of the respondents
believed the Palestinian cause to be a cause for all Arabs, and not solely a Palestinian issue

[ACRPS 2012: 74].Only 21 percent of respondents expressing support for the peace
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agreement signed with Israel by Jordan, Egypt, and Palestine. So Arab sympathy with
Palestinians is still lively exists among Arab people.

Egyptian politics, which was the main catalyst for oil weapon in 1973, is fluctuating and
it could take more hardline stance against Israel after the Arab Spring; it may rethink their
‘cold peace’ relationship with Israel under the new president. Newly elected President Mursi
said that he feel the need to re-examine Camp David Accord at the interview of [FNAJin
June 2012, which restricted the numbers of forces that Egypt could place on the Sinai
Peninsula .Reem Abou—FEl-Fadl insisted that there is the strong anti-Israeli aspect in the
Arab spring in Egypt [Abou—El-Fadl 2012: 6].

Mursi visited Saudi Arabia as the first foreign country he visited as a president in July
2012. Before this, Saudi Arabia offers Egypt USD 500 million—worth loan in April [KUNA
2012].Saudi Arabia’s Finance Minister expressed that OPEC countries were in the process
of finalizing its USD 2.7 billion package for Egypt in May 2012 [Reuter 2012a]. Saudi
Arabia approved USD 430 million aid to Egypt in June 2012[Reuter 2012b].These amounts
of the cash flow are relatively large in recent Saudi foreign aid history, and the possibly
substitute some part of the US economic and military aid total of which are approximately
USD 1.7 billion per year.

IV. Conclusion and implication for East Asian nations

The first oil crisis could not happen without alignment between two key countries of the
Arab: Egypt and GCC countries. It is true that Saudi or Kuwaiti officials or publics were
sensitive on the situation in Palestine, which is shown in the events such as the Second
Intifada or Gaza War. However, it did not make these Arab oil producers to decide to use
oil as political weapon against Israel and its supporting countries. If Egypt did not join the
battle, it seems least probable to make GCC states to take action. So, Mursi's foreign
policy is one of the most noteworthy things when considering another Arab oil weapon. It
is quite big problem that whether or not he remains the current international relations and
keep Camp David Accords, which possibly affect GCC states’ foreign oil policies. Saudi
Arabia and other oil producing Arab countries have not been offering the generous aids to
their Arab neighbors since late 1980s [Kondo 2010], but if they changed this trend by
compensating the US aid to Egypt, and could make again the loose alignment with Egypt,
the Middle East situation would change and possibly became somewhat closer to the
situation in early 1970s. Therefore, the probability of reoccurrence of Arab oil weapon in
today’s world is not so high, but we still need to be careful about the Middle East
regional development especially on Gulf-Egyptian issues.

In this context, to prevent the oil disruption by GCC states, East Asian nations not only
need be care about the relationship with GCC states, but also should be care about the
relationship with Egypt and overall development of Arab-Israeli conflict. Concerning to

recent development in Syria, China voted veto at UN Security Council on Syrian problem
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which caused antipathy among policy makers in GCC, but China immediately sent the
special envoyto GCC repaired the relations [Xinhua 2012]. President Mursiin August 2012
also promotes energy security in the broader sense for China. On the other hand, Japanese
and Korean dispatch of their troops to Iraq in 2003 was seen negatively by many Arab
publics, but this does not harm the two regions  relationship so much. The escalation of
the Arab-Israeli conflict could foment the unrest in the relationship between GCC and the
US, which could affect the relationship between the two US allies, Japan and South Korea,
and GCC countries, so these two countries also need to be careful about the situation not

only in Gulf area but also in Egypt and other the Arab-Israeli conflict relating issues.
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Tables and Figures

Table 1. Aid from the oil-producing countries to Egypt 1967-October 1973 (in millions of
US dollar)

Detail of aid Amount

Khartoom and Rabat aid 1,590
Additional econnmic aid 220
Military aid 1.250
Total 3.000

(Source) [Feiler 2003: 13]

Table 2. Oil reserves by companies

Rank Company Reserves_ billion barrel
1 Sadi Arabian Oil Co 260
2 Petroleos de Veneroela SA 211
3 Nabional Fanian Oil Co_ 137
4  Traq National il Co. 115
5 Kowait Petroleom Compo 101
6 AbuDhabi National Qil Ca 92
7 Nalional Qil Corp_ (Libya) 46
8 Nigenan Nahona Petroleom Compo 37
9  Qalar Petrol eom Com. 25
10 OQAORosneft 18

(Source) [OGJ 2011: 44]

Figure 1. US aid to Egypt (in millions of US dollars)

1600
1400
1200

1000
800
600
400
200
0 '/\\_

L T
507 G g g
& @x“’-f’-@

"v e
e
& CRC s

Economic Assistance

—Military Assistance

(Source)Made by author based on [USOLG]

41






Future of Middle Eastern Studies II

Chair: WOO, Duck Chan (BUFS)
Venue: I 303

Sha'rani's Reconciliation of Jurists and Sufis
: The Perfect One with Two Eyes

Presenter:  ENDO, Haruka
(Kyoto University, Doctoral student)
Discussant: LIM, Byung Pil (IMS)

I Presentationl

What Becomes a Transmitter of Allah's Blessing (baraka)
: The Case Study of Olive in Tunisia

Presenter: FUTASUYAMA, Tatsuro
(Graduate School of Asian and African Areas
studies, Kyoto University)

Discussant: CHANG, Se Won (DanKook University)

I Presentation2

A Study on Electronic Culture Atlas for

I Presentation3 Mediterranean Region Research

Presenter: KANG, Ji Hoon (IMS, Ph.D. Candidate)
Discussant: KIM, Hee Jung (HUFS)






1 ENDO, Harukal Sha'rani's Reconciliation of Jurists and Sufis

Sha'rant's Reconciliation of Jurists and Sufis
: The Perfect One with Two Eyes

ENDO, Haruka| Kyoto University, Doctoral student

I. Introductions

Since the thirteenth century, the ideas of Ibn ‘Arabt (d. 1240) have been spread across
the Islamic world by members of his school. He is best known for his doctrine of the
“Oneness of Being” or the “Oneness of Existence” (wahda al-wujad), which expresses
“tawhid, or ‘the affirmation of God’s unity’ in the ontological language of philosophy”
[Chittick 1989-1990: 6]. Over centuries, those who have inherited Ibn ‘Arabi’s ideas have
systematized and transformed his original metaphysical notions on the basis of their own
contexts. Further, although there have been a large number of studies addressing Ibn ‘Arabi
himself, the ideas of his school have not been widely examined.

In this paper, I shall examine the arguments of ‘Abd al-Wahhab al-Sha‘rant (d. 1565)
in Egypt and focus on his theory of the “Perfect One with two eyes.” Sha‘rant can be seen
as a representative member of the school of Ibn ‘Arabi under the Ottoman dynasty. It has
already been noted that Sha‘rant’s works were of decisive importance in the spread of Ibn
‘ArabT’s theories in the Arab world [Chodkiewicz 1993]. His works were also widely read
at the advent of Islamic reformism in eighteenth—century Syria [Hudson 2004].
Nevertheless, only a few studies have considered Sha‘rani’s concrete ideas [Johnson
1985; Pagani 2004]D. This is probably because a number of scholars have identified
Sha‘rani as a historian because of his a/-Tabagat, and so, his compositions have been

used almost  exclusively to  study the  history, culture, and customs = of

1) A study on the theory of the saint (wal) by Johnson, and an article discussing ijtthad by Pagani.
The main argument of the first study is that Sha'ranT’s purpose was to re—establish the strong
bond between the law and sainthood (walaya). The latter study concludes that Sha‘rani was a
pluralist, who attempted only to dissolve the contentions among the different law schools rather
than unify them, and thus approved of all their differences.
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sixteenth—century Egypt?, without fully assessing his specific role in Islamic thought.

During Sha‘rant’s lifetime, Egypt underwent considerable social upheavals. There was an
urgent need to resolve the division between jurists and Sufis [Winter 1982; 1992]. Sha‘rani
aimed to unify this world, reconciling the jurists and Sufis. This analysis highlights how he,
being both an wlama and a Sufi advocating the teachings of Ibn ‘Arabi, managed to unite
a community where the opposing parties had been divided. The medium Sha‘rani used was
the concept of “the Perfect One with two eyes.”

[ will begin by briefly summarizing Sha'rant’s background. Then, I will explore the
theory of “the Perfect One with two eyes” by discussing its characteristics in detail. T will

also attempt to posit this Perfect One as the axis mundi of Sha'rani’s thought.

I. Sha‘rant’s Background

Sha‘rani was born in a small village in Upper Egypt in 1493. Although he was taught
along with his father and brother, at the age of twelve, he moved to Cairo for further
studies. There, he gradually began to devote himself to Sufism. In 1507, he witnessed the
collapse of the Mamluk era and the beginning of the domination of the Ottoman dynasty.
Not long after this political transition, his fame and popularity spread across Cairo. His
own zawiya (lodge) attracted many disciples from across Egypt, allowing him to lead a
lavish lifestyle [Winter 1992: 43-51]. He died in 1565 at the age of 74 years, one year
before the death of Suleiman I. His tomb, which lies in the center of Cairo, remains a
destination for those who seek help.

Although Sha‘rant belonged to the ShafT school of law, he was also keen on obtaining
knowledge from other Sunni law schools. A sturdy belief that all law schools are equal led
him to attempt to unite all law schools via a method of mysticism. Sha‘rani also expressed
a pro—jtihad attitude in many of his works. Some of them were used by several Islamic
reformists or Salafis who advocated jtihad in the nineteenth century [Hudson 2004:
39-68; Sirry 2011: 82-88]3.

As a Sufi, Sha‘rani belonged to several Sufi groups and studied under as many as 50
shaykhs, including Zayn al-DinZakariya al-Ansari (d. 1520), Ibrahim al-Matbalt (d. ca.
1472), and ‘Al al-Khawwas Burullust (d. 1532). Sha‘rani identified himself in the
theoretical lineage of Junayd (d. 910), a moderate Sufi, and emphasized the importance of
obedience to Islamic law. He criticized those Sufis who either dismissed the law or
executed supererogatory religious practices. Like his spiritual mentor Jalal al-Din al-Suyat1
(d. 1505), Sha‘rani defended the ideas of Ibn ‘Arabi in the face of opposition. He often
quoted from the Futiahat—al-Makkiya, Ibn ‘ArabT’s magnum opus. His arguments

2) The followings are examples of such studies: Goldziher 1872; 1884; 1901; Horten 1915;
Padwick 1961; Schimmel 1968; Winter 1982; Geoffroy 1995.

3) Jamal al-Din al-Qasimi (d. 1914) is an example of a reformer who was in favor of Sufism.
Qasim1 used some of Sha‘rant’s works when drawing up his ideas [Commis 1990].
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countering the charges placed against Ibn ‘Arabi, including those regarding the incarnation
of God (hulal) and union with God (ittihad), appear in many of his compositions.

Sha‘rani had a strong concern for the Egyptian community [Winter 1973; 1982]. He
lived through an age in which Egypt encountered many social problems, such as civil
tensions, a shift of values under the new empire, and spread of apocalyptic ideas.
Moreover, tensions between jurists and Sufis, as well as infighting among the jurists
themselves, further increased social instability [Winter 1982]. Jurists belonging to different
law schools opposed each other over legal opinions. Jurists and Sufis also criticized each
other, denying the validity of each other’s opinions [Winter 1982; 1992].

Faced with a crisis that could have split the community, Sha‘rani felt it necessary to
provide a theoretical solution to the problem. The concept of the Perfect One with two
eyes played an important role. It became a means to reconcile jurists and Sufis and unify

society.

Il. The Perfect One with Two Eyes

In this section, I will explore the theory of the Perfect One with two eyes by employing
several primary sources. Sha'rani discusses this concept in many of his works. Considering
the context of each work, this paper collates Sha'rant’s various descriptions about the
Perfect One and analyzes the role of concepts in Sha‘rant’s thought.

Just as Ibn ‘Arabi proposed the theory of the “Perfect Man” (insan kamil), describing
him as a possessor of two eyes (dhu al-‘aynayn), so also Sha‘rani advocated the concept
of “the Perfect One with two eyes” (al-kamil man nazara bi al-‘aynayn) [AM: fol. 128b;
BM: 94]. Yet, unlike the Perfect Man who witnesses God’s transcendence and immanence,
the Perfect One is a person who observes the exoteric and esoteric truths, that is,
jurisprudence and Sufism, with two eyes. The Perfect One, who is adept at both paths,
plays a role in reconciling jurists and Sufis.

Seeing things with two eyes is normal for human beings. In other words, the original
state of humans is their perfect state. However, when a person with two eyes loses sight in
one eyeheisdegradedintoastateofimperfection(gasir) [LM: 62] and ignorance (jahi) [AM:
fols. 71b; 86b-87al. He becomes either a jurist or a Sufi, as “the one who sees things
with one eye” (nazir bi—fard ‘ayna‘war) [LM:. 62], and begins denying the other party.
This is the root of the contention between jurists and Sufis. They cannot understand each
other’s way of thinking because they lack the sight of the other eye, or lack the
knowledge of the other party. This results in their criticizing one another.

In order to reconcile jurists and Sufis and unify the community, the imperfect person
with one eye needs to go back to being the Perfect One with two eyes. This process is
accomplished by following the paths of jurisprudence and Sufism at the same time. In
what follows, I examine the process of the imperfect one returning to the original perfect

state, and simultaneously becoming the greatest jurist and a perfect Sufi. I also discuss how
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the Perfect One, functioning as a unifying principle of this world, attains the title of the

Perfect Saint.
1. Mystical Experience and the Source of the Law

The key to returning to the state of being a Perfect One with two eyes is to return to
the source of the law (‘ayn al-sharra). According to Sha‘rani, this is where the realities of
things (hagiqa), or their real figures, are revealed [MK: 22; AM: 71al.

Jurisprudentially, the source of the law is defined as the origin from which each law
school, legal opinion (gawl), and legal provision (ahkam) evolves [MK: 3; 9; 15; 18;
35-36]. This source is the Shari‘a in its primary form, which was given to Muhammad.

Sha'rani cites several examples to explain the idea of the source of the law. One of
these is the metaphor of a triangular fishing net [MK, 3; 95 15; 35-36]. As a first step in
making a triangular net, you knit the first mesh (‘ayn), which is at the apex of a triangle.
Then, with the first mesh as the starting point, you knit meshes under it until it becomes
a huge triangular net with many meshes. At first glance, each mesh appears different in
size or shape; they might also seem incompatible.

However, all the meshes, however different they may seem, are connected to the first
mesh at the apex, and were originally drawn from it. They are not at odds with each
other at all since they share a common source. Therefore, if you look at the first mesh,
you will notice that every mesh can return to it or can be unified by it. In this example,
the first mesh corresponds to the source of the law, while the other meshes are examples
of different law schools or legal provisions. Since the first mesh combines the rest of the
meshes together, it is the source of the law, unifying different legal viewpoints.

The founders of the Sunni law schools (aimma mujtahidiin) had access to the source of
the law. In systematizing the Shari‘a, they derived their provisions from the source itself.
Their legal provisions are reliable because they are based on the source of the law where
reality is revealed. However, with time, people began to rely on the provisions derived
from former jurists, without reflecting upon the source of the law [MK, 11; Y] 2, 94-95].
They gradually moved away from the source of the law that was presented to
Muhammad. This marked the beginning of the raqlid and turning away from Muhammad.

As they are devoid of the source of the law, the legal opinions of these mugallids are
dubious and susceptible to mistakes. They fail to provide reliable legal provisions to the
society in need. They also begin criticizing the opinions of other law schools over trifling
matters. They are unable to see the source of the law, which unifies different law schools
and legal provisions. They cannot see that their various legal opinions were incompatible
with each other in the first place. In order to solve these problems, it is important to
recover the source of the law. This is where Sufism finds its way.

There is already a large distance—as much as fifteen generations—between the first mesh
(the source of the law) and the meshes at the base of the triangular net (various legal

opinions); in other words, between Muhammad and Sha‘rani. The person who has
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deviated from the source of the law needs to overcome this distance in order to return to
the origin [Y/2, 94-95; MK, 3-36].

According to Sha‘rani, it is a mystical experience (kashf) that enables this return to the
origin [MK, 3-5; 9]. A Sufi can mystically witness the source of the law, jumping back to
the generation of Muhammad. After obtaining the source of the law, he will instinctively
recognize that different legal opinions are not at odds with one another, but that
everything is derived from the same source. In that sense, different opinions are never
incompatible. A Sufi with kashf can now approve every legal opinion and recognize that
they do not conflict with each other [MK, 4-5; 9; 11; 18; 21; 25]. Thus, through
mystical experience, he succeeds in eliminating the infighting among jurists.

In addition, the mystical experience enables the Sufi to derive the legal provision from
the source of the law, in the same manner as the founders of the Sunni law schools. This
legal provision, which is drawn from the very source of the law, is therefore accompanied
by certainty. The Sufi who has encountered this mystical experience also becomes separated
from taqlid and begins to follow only Muhammad. In other words, by means of mystically

witnessing the source of the law, he becomes a mujrahid

Will a person who has obtained the first source of the law (ayn al-sharra
al-ala), join the mujtahids in scooping (ightirad [the legal provisions] from the
source of the law? Will he become separated from raqlid? The answer is, yes
[..]. He [who has attained the first source of the law] is separated (yanfakk)
from taqlid toward any ‘ulama except God’s prophet [MK: 16].

There is a difference between common mujtahids who do not see the source of the law
and those who mystically witness it. This will be the certainty of their legal provisions. The
provisions of the common mujtahids can be in error. Without knowing all the realities, the
common mujtahids rely on surmises (zann) or reflections (nazar) when deriving their legal
provisions. However, surmise and reflection are fallible. Therefore, their judgments are
prone to errors [AM, fols. 46a; 51b; 120a; 225b; KG, 4]. On the other hand, the
provisions of the mujtahids who have mystically witnessed the source of the law are
unswerving, for their provisions entail certainty (yaqin) [AM, fol. 85a.]. Mujtahids who
have witnessed the source of the law recognize the true realities of the things. Therefore,
their provisions, derived from the very origin of the law itself, are certain.

With reliable provisions based on the source of the law, the Sufi who follows only
Muhammad is called “the Perfect One in the path of Sufis” (al-kamil fr tarig al-gaw
m®), or the perfect Sufi.

Nobody can be the Perfect One in the path of Sufis (al-kamil f tariq al-gawm),

unless he has become free from taglid toward mujtahids by [obtaining] the

4) The original meaning of al-gawm is “the people.” It is translated into “Sufi” on the basis of
this context.
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knowledge of certainty (ilm al-yaqin), the vision of certainty (ayn al-yaqin),
and the truth of certainty (hagq al-yaqin). The Perfect One (a/-kamil) only has
taqlid toward Muhammad, and can derive knowledge of legal provision in the
same way as the founders of the Sunni law schools (a’imma mujtahidian) derived
the legal provisions themselves. After this, some of the mujtahids may ascend to a
degree of certainty (magam al-yaqin), not independently but by being inheritors
of Muhammad. No evidence makes him [the Perfect One] waver (la tazalzala—hu
al-adilla), and he does not withdraw what he says [AM: fol. 85a].

Therefore, the Perfect One is the person who can derive the legal provisions from the
source of the law, which he obtains through mystical experience. He becomes free from
taglid and obtains certainty as an inheritor of Muhammad’s knowledge. He is now perfect
in the path of Sufis, or in the esoteric way. This enables him to approach the highest

degree of the founders of the Sunni law schools as a jurist.
2. The Greatest Jurist as Mujtahid Mutlaq

According to Sha'rani, the founders of the Sunni law schools are “the Perfect Ones at
seeing the source of the law.” In terms of jurisprudence, they are called “unrestricted
mujtahid’ (mujtahid mutlag), the title that is given to the greatest jurist.

As we have seen, a person who attains the degree of the Perfect One through mystical
experience can be placed alongside the founders of Sunni law schools. He is now complete
in the path of a jurist, or in the exoteric way, becoming the greatest jurist of his age.
Backed by his mystical experience, he articulates reliable legal provisions from the source of
the law, just as the founders of the Sunni law schools did. However, this does not imply
that he can attain the same degree as that of the founders. There is still a gap, which
makes them superior.

The founders of the Sunni law schools are specifically referred to as “independent
unrestricted mujtahid” (mujtahid mutlag mustagill), while another jurist in a later period,
however great he is, will remain an “affiliated unrestricted mujtahid’ (mujtahid mutlag
muntasib). The independent, earlier mujtahid was allowed to establish a new law school,
while the later one does not have such authority. After the four founders of Sunni law
schools, no one else, except Tabart (d. 923) can arrive at the degree of mujtahid
mutlaqg mustagil® [MK: 12, 27; LM: 181-182].

Nevertheless, a mujtahid mutlag muntasib has the same ability as a mujrahid mutlag
mustaqill with regard to gaining new legal provisions from the source of the law. As the
greatest jurist in his age at least, he can provide reliable provisions and guide the
community.

Therefore, by regaining the source of the law, a person can complete both the exoteric

5) Aside from being a historian and an exegete, Muhammad ibn Jarir al-Tabari founded the
Jarir law school
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and esoteric ways, or jurisprudence and Sufism. Being the greatest mujtahid and the perfect
Sufi at the same time, the person becomes worthy of the title of the Perfect Saint, as a

true follower of Muhammad.
3. The Perfect Saint and the Step of Muhammdan Sainthood

In order to become mujtahid mutlag muntasib, or the greatest jurist, a person must have
mystical experience as a Sufi. A person who accomplishes both the ways of jurisprudence
and Sufism will be conferred with the step of Muhmmadan sainthood (gadam al-walaya

al-Muhammadiya).

Will a person who has obtained the first source of the law [...] become separated
from taglid!? The answer is, yes, for the step of Muhmmadan sainthood (gadam
al-walaya al-Muhammadiya) does not come true unless he derives the legal
provisions of His [God’s] law in the same manner as the mujtahids [who have
witnessed the first source of the law] derive the legal provisions. Then, he [who
has attained the first source of the law] is separated (yanfakk) from taglid toward
any ‘ulama except God’s prophet [MK: 16.].

A saint who becomes free from taglid through the source of the law achieves the step
of Muhmmadan sainthood. A person who has Muhammadan sainthood can inherit all the
knowledge or states of Muhammad directly. Therefore, having even a step of
Muhammadan sainthood implies directly inheriting, even if partially, at least parts of
Muhammad’s knowledge or states. Such a saint has taken a step forward in coming closer
to Muhammad.

Among the saints, unless he derives his knowledge (7/m) from the messenger of
God—peace be upon him—without intervention (wasita), and without a need for
any interventions (wasa’if), the step of Muhammadan sainthood does not come
true for him. I said to him [Sha‘rant’s teacher, Al Khawwas], “[Does he not]
even [need the interventions of] the imams of law schools?” He said to me,
“Indeed [He does not need any interventions]. Among the saints, unless he is free
from raqglid except Muhammad—peace be upon him— the step of [Muhammadan]
sainthood does not come true for him. This is because the knowledge of the
mujtahid is [based on] surmise, while the knowledge of the Sufi (a/l-gawm)
ascends from there to the knowledge of certainty, the vision of certainty, and the
truth of certainty [AM: fol. 51a—51b].

When a saint obtains the source of the law and becomes free from taqlid except
Muhammad, he is granted the step of Muhammadan sainthood. He keeps the community

close to Muhammad, since he can obtain legal provisions directly from the degree of
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Muhammad, or the source of the law. As such, he becomes the “Perfect Saint” (walf

kamil) as a follower of Muhammad.

Among the saints, if he says about one saint that he [a saint] is Shaf'T or Hanaft
for example, then he [a saint] has not yet attained the degree of the perfection
(magam al-kamal) [...] All the legal provisions that the law reveals are, in terms
of where to derive [the legal provisions], clear to the Perfect Saint (walr kamil).
This is the same for the founders of the law schools [MK:16].

The legislative prophethood (nubawa al-tashri) was cut off at the death of the
messenger of God—peace be upon him—. After that, the inspiring angel began to
enable the saint to understand the law of Muhammad, and inform him of the
secrets of the law. As a result, the saint becomes as if he is deriving the law
from God’s messenger—peace be upon him—without any intervention. If the step
(gadam) of deriving [the legal provisions] is assured to the saint, he [the saint]
guides the community of Muhammad. Then, it is also assured that he stands at
the head of their [the people in the community’s] prayer to the mighty God [Y)2:
72].

Therefore, the Perfect Saint, who follows only Muhammad, can derive legal provisions
from Muhammad without intervention from other jurists. As a follower of Muhammad, the
Perfect Saint leads the community in the prophet’s place, providing people with new
knowledge about the law or new legal provisions. These legal provisions are reliable,
accompanied with certainty, since they are drawn from the degree of Muhammad, or the
source of the law. The step of Muhammadan sainthood is given to someone like this, who
is an ideal perfect saint and a genuine inheritor of Muhammad.

As T have discussed, the Perfect One who has followed two paths, that is, those of
jurisprudence and Sufism, is granted the step of Muhammadan sainthood. He is now the
Perfect Saint as an inheritor of Muhammad. He unifies the exoteric and esoteric ways
through the source of the law. As the Perfect One with two eyes, he can firmly reconcile
jurisprudence and Sufism.

As an inheritor of Muhammad, the Perfect One with two eyes, or the Perfect Saint,
guided people toward God, offered the community new legal provisions, and reunited a
divided society. In this original perfect state, there is no differentiation between the exoteric
and the esoteric, but they are harmoniously synthesized. However, with time, the Perfect
One lost one eye. He was divided into a jurist and a Sufi. Both are ignorant and
imperfect, seeing things with only one eye. This led them to oppose one another and
marked the beginning of confusion in the community.

The way to overcome this situation is to return to the original perfect state: by
recovering two eyes. This can be achieved through mystically witnessing the source of the

law; through this, the imperfect one seeing with one eye manages to arrive back at the
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place where he can confirm the two truths of jurisprudence and Sufism.

The Perfect One with two eyes, according to Sha‘rani, is worthy of being called the
Perfect Saint and as a true follower and an inheritor of Muhammad. As the greatest
mujtahid, the perfect Sufi, and the Perfect Saint all at the same time, the Perfect One
succeeds in reconciling jurists and Sufis without leaning to either side. In this perfect state,
there is no such thing as superiority or inferiority between the two ways, but both are
requisite in retaining the unity of society.

We can observe the concept of the Perfect Saint, or the Perfect One with two eyes, at
the very center of Sha‘ranTs thought. The Perfect One stands in a place where
differentiation between jurisprudence and Sufism does not exist. His hand gathers everything
into one. He is the axis mundi from which Sha'ranT’s thought evolves into many
directions. Sha‘rant used the original state of the Perfect One as his starting point and
expanded upon the concept, in order to present the idea of an ideal leader to the entire

society.

IV. Conclusion

In this paper, I have analyzed the concept of the Perfect One with two eyes, and
clarified how this original state can be regained. As we have seen, the Perfect One is the
axis mundi in Sha‘ranT’s thought. As someone who has mystically witnessed the source of
the law, or the very origin of every law school and legal provision, this Perfect One can
remove the contentions between jurists and derive new reliable provisions from the original
source.

However, I conclude that Sha‘rani’s primary achievement lies in his attempt to reconcile
the two different disciplines—jurisprudence and Sufism—using the Perfect One with two
eyes as his medium. The Perfect One is simultaneously the greatest jurist, as mujtahid
mutlaqg muntasib, and the perfect Sufi. He is also the Perfect Saint, being given the step of
Muhammadan Sainthood. Synthesizing the exoteric and esoteric paths, the Perfect One
as the Perfect Saint reconciles jurists and Sufis, and thus unifies this world®).

Although Ghazalt (d. 1111) had already attempted to reconcile jurisprudence and Sufism
in the eleventh century, Sha'rant’s social context differed from that of Ghazali in two
significant ways. First, unlike Sufism in the eleventh century, which was still struggling to
justify itself, by Sha'rant’s time, Sufism had already attained legitimacy in the Islamic
world. In Sha‘rant’s mind, Sufism was on a par with jurisprudence. There was no relation
of superiority and inferiority between them. Second, Sha‘rani was greatly influenced by Ibn
‘ArabT’s theory, which did not exist in Ghazall's time. Sha‘rani experienced the need to
specifically synthesize jurisprudence and theoretical Sufism, that is, Ibn ‘Arabi’s metaphysical

doctrine. It can be said that if Ghazall established a basis for reconciling jurisprudence and

6) It can be said that while Ibn ‘Arabtr’s Perfect Man unified the cosmos, combining the One and
the many, Sha‘rant’s Perfect One aspired at unifying this world, reconciling jurists and Sufis.
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Sufism, Sha‘rani further fortified this reconciliation, using the Perfect One as his medium,
in order to retain the unity of society right up until the modern age.

As T mentioned at the beginning of this paper, some modern age Salafis refer to
Sha‘rant’s works when constructing their ideas. The conventional premise is that Islamic
reformism arose in defiance against Sufism. However, as Sirry [2011] suggests, some early
Salafis were willing to employ Sufism or Ibn ‘ArabT’s doctrine. I believe that focusing on
Sha‘rant’s thought can provide new perspectives for the interpretation of Islamic modernity.

Over many years, Islam has experienced considerable transformation in the face of
difficulties. This paper hopes to be a step toward a deeper understanding of Sha'rani,
particularly how he provided solutions in an attempt to change situations in society. It also
hopes to further clarify the ideas of the school of Ibn ‘Arabi, in order to bridge the

hitherto disregarded theoretical lacuna in Sufism between the middle and the modern ages.
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What Becomes a Transmitter of

Allah's Blessing(baraka)
: The Case Study of Olive in Tunisia

FUTATSUYAMA, Tatsuro|

Graduate School of Asian and African Areas Studies, Kyoto University

I . Introduction

The aim of this presentation is to reconsider the transmitter of Allah’s blessing (baraka)
from the case study of olive tree in Tunisia.

As many researchers have mentioned, baraka is one of the most important key concepts
to understand Islamic people’s belief [Takaki 1988: 246; Akahori 2005: 29-30; Saito
2010]. Geertz, an anthropologist, argued that saint worship in Islamic society is regarded as
a transmitter of baraka [Geertz 1968: 45-50]. Similarly, Gellner defined that saint is the
person who receive baraka visually, the person who mediate between Allah and the
devotees and the person who spread baraka to the devotees [Gellner 1969: 74]. Thus,
baraka is one of the most important factor to understand saint worship. At the same time,
previous studies about baraka by anthropologist consider it concerning with saint worship.

However, some researchers insist that baraka can inhabit not only existence concern with
saint, but all of the objects and entities ultimately. Therefore it is possible to understand
concept of baraka from the things as well as man (saint). As described below, in the case
of Tunisia,theinhabitantsexplainedthatoliveisharaka and mubarak (blessed). The peoples
present a commodity of silver motifs of olive trees to acquire baraka. Hence, this

presentation explores how Tunisian peoples consider olive and olive tree as Allah’s baraka.

II. The previous studies on baraka

Baraka is translated as ‘blessed’, ‘honoured’, or ‘respected’ by Allah in The Qur'an: an
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Encyclopedia [Leaman 2006: 109-110]. Even in pre—islamic MiddleEast,theconceptofbaraka
has been existed and it has indicated mysterious and supernatural prosperity [Chelhod
1955: 68-88]. Chelhod mentioned that concept of baraka was common in whole Semitic
religion but remarkable character of Islamic baraka is that all forces of it lies to Allah
[Chelhod 1955: 68-88]. In the Quran, a lot of specific objects are mentioned as baraka.
For example, the Quran itself (Q 6: 92, 6: 155, 21: 50, 38: 29), Masjid(Q 17:1),
greetings of peace(Q 24: 61), rain(Q 50: 9), and olive tree(Q 24: 35) are mentioned in
the Qur’an.

However, not only these things, many anthropologists have been reported that baraka
could inhabit in a various things in Muslim’s life. For example, Westermarck who
researched at Morocco in the early 20 century, pointed out that vast numbers of the
objects and entities could be seen as baraka, through for over 230 pages in Ritual and
Belief in Morocco, such as children, guests, caves, springs, meals, mountains, madman,
cannon,sea, salvia of animals, horse, saddle, butter, milk, bread, ants, bee honey, and so
on.

From these studies, some anthropologists mentioned that baraka ultimately may inhabit
all the things in the Islamic world [Takaki 1988; Saito 2010]. However, as Saito
mentioned, baraka has been considered mainly in connection with saints [Saito 2010]. As
saint worship is one of the most major concerns among the anthropologist of Middle East
and NorthAfrica,almostallstudiesofbaraka have been connected to saints worship. As
Geertz[1968] and Gellner[1969] demonstrated, these studies have focused on how baraka
transmit from saint to the devotees to understand people’s believing in their society. Not
only saint, but shrines, and relic concerning with saints also have been focused on because
these things remain and transmit saint’s (Allah’s) baraka [Taylor 1989: 246-245; Meri
1999: 63-64].

In short, on the one hand some anthropologists mentioned that baraka ultimately may
inhabit all the objects and the entities, on the other hand, other things (without concerning

to saints) has not been focused on to understand concept of baraka.

II. Methods and field site

In order to consider concept of baraka through thing, this presentation focus on olive.
Olive is mentioned in Qur’'an 6 times and as described below, the people of Tunisia believe
that olive has an important significance in Islam.

This presentation is based on field research date during 4 months (from September to
November 2010 and February to April 2012). In this research, I listened to 47 inhabitants
(informal interview) at interior decorating or gift shops where the commodities of olive
motif are sold at 8 areas from north to south Tunisia. And I also conducted an interview
at small farm village called Chenini, where olive is a main product in south part of

Tunisia. In this village, not only listening to the in habitant’s story, but I also participated

58



I FUTASUYAMA, Tatsurol  What Becomes a Transmitter of Allah's Blessing(baraka)

in several activities with the inhabitants such as harvesting of olive, pressing olive oil, using
olive oil, and making charcoal from olive trees in this village.

The reason why I chose this area in Tunisia is that this area is 75% of whole tree is
olive [Fleskens et al. 2005: 614]. Moreover in this village, each family has 100 to 200
olive trees, which produce 500—2000 litres of oil a year [Dieter & Guido 1989]. At this
prefecture, 4430 tons of olives and 706 tons of olive oil are produced annually. This
quantity is much different from other farm products, such as figs: 987 tons; almonds: 440
tons; pomegranates: 410 tons; and date palms: 35 tons [Office de Développement du Sud
2008: 69-70]. Thus, olive is the main livelihood in this village and this prefecture.

However, not only this prefecture, olive is the most cultivated tree in Tunisia as well—it
accounts for approximately 17.5% of all farmland (1,500,000 ha, more than the total for
the farmland for all cereal, which measures approximately 1,400,000 ha); moreover, olive
oil accounts for 34.9% of all food export values at the national level [FAO 2009].

As well as economic aspect, olive has cultural and social aspect. For example, the name
of most authoritative mosque in Tunisia is “Mosque of olive (fami‘ al-Zaytina)” and a lot
of company and institution are named “olive” such as “Broadcast of olive (Idha‘a
al-Zaytiina)” and “Bank of olive (Masrif al-Zaytina)”. And olive is drawn at both side of
5 millim coin and heads of 1 dinar and tails of 5 dinar coin. Thus, in all over Tunisia, it
can be said that olive is the main agricultural product and it is an important things

culturally as well as economically.

IV. The results of field research

One of the most reliable evidence that the olive is significant in the religion is that silver
motifs of olive trees are sold in interior decorating or gift shops and these are used in
people’s houses and shops. There are several types of olive motifs, like pictures and
miniatures of olive trees. In these shops, olive motif commodities are placed among another
religious commodities such as Qur’an and Ka'ha (photo). These commodities are found in
all 8 areas where I researched. Some sellers and customer explained that

‘This motif can bring baraka and good
luck to the inhabitants when they put it in
their houses” (a seller in Tunis2010.11.08).

‘We present these goods to newlywed or
someone who move into a new house.
They put it on the wall of their house for
receiving good things’ (a customer in
Tunis2012.3.16)

In fact, I found this commodity in the
house of informants (2010. 11.1).

Gregory Starret mentioned that religious
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commodities, such as goods depicting the Qur'an and Ka'ba, are associated with divine
favours or protection from misfortune [Starret 1995]. T suggest that, in Tunisia, the olive
tree play a similar role to that of commodities depicting the Qur'an and Ka ba.

The adjectives that the inhabitants used to express their thoughts regarding olives and
olive oil are presented below.

Arabic Tunisian: khass (special), muqgaddas (sacred), baraka (blessing), mubarak
(blessed), rahma (mercy), salah (useful, helpful), malika (queen), hamm (important)

French: vital (vital), symbole de la vie (symbol of life), comme des enfants (like children)
For example, the inhabitants explained that

‘Olive is something sacred in our community’ (a man in his 60s, 2010.10.14)

‘Olive tree has a meaning of giving bless (baraka). it is said that olives bring baraka
to us (a man in his 60s 2010.10.10)

‘Olive is a useful and a blessed (mubarak ) thing. Fig is also important but olive is
different from other trees’ (a woman in her teens 2010.10.23).

The results indicate that the olive has special implication that differs from that of any
other trees or things. A lot of people mentioned that the olive is baraka or mubarak
(blessed) while some people (not all of them) said that it is a sacred tree (shajara
mugaddasa).

The inhabitants explained some main reasons why olive is baraka and sacred. The reason
that almost all peoples mentioned is that olives are described in the Quran. In the Qur’an,
there are six descriptions of the olive tree and olive oil (Q 6:99, 6:141, 16:11, 24:35,
80:29, 95:1). In particular, interviewees spoke of 24:35, which describes a ‘blessed
olive tree’D. This is the reason many people said ‘the olive is the tree of baraka’, as
mentioned above. However, another reasons were explained which makes olive peculiar
things that differ from others.

Many inhabitants explained that olives have many beneficial uses, such as providing
food, medicine, and food for domestic animals. They explained that

‘There are no plants other than the olive tree that bring so much use’ (a man in his
60s 2010.10.25)

‘Olives can be eaten not only by humans, but lees of oil can be feed for domestic
animal’ (a man in his 60s 2011.11.06).

‘The reason (why olive is regarded as baraka) is that olive become food and medicine
which cure the pain in the throat and the rough skin.” (a man in his 60s 2012.03.17)

Actually, according to the data of interview and participant observation, olive is used in
various applications. For example, trunk, branches and roots are transformed into charcoal
which is an energy source for this village and the lees from pressed olives and the leaves

feed for domestic animals. As the inhabitants mentioned, among a various uses of olive oil,

1) ‘Allah is the Light of the heavens and the earth. The example of His light is like a niche within
which is a lamp, the lamp is within glass, the glass as if it were a pearly star lit from a blessed

olive tree, neither of the east nor of the west, whose oil would almost glow even if untouched by
fire:-” (Q 24:35).

60



I FUTASUYAMA, Tatsurol  What Becomes a Transmitter of Allah's Blessing(baraka)

medical uses for headache, pain of muscle, throat and stomach are important role in the
village. Abdesmad Zaied, a Tunisian literary researcher, explained that olive oil protects
against almost all diseases and bring us good health; thus, it is the liquid of the divine
[Zaied 2006: 131].

Another reason is that olive trees are most mysterious trees compare with other trees.
The local people explained that ‘Olive trees live for many years. Some of them live for
more than 500 years. There is an olive tree alive in some region where it has not been
rain for 15 years. It would be mysterious. That is the reason why olive is special.’(a man
in his 40s 2012.04.07)

‘(The reason why olive is different from other trees is) his vital energies. Olive tree do
not die. Even when other plants are dying by dryness, only olive tree can live’ (a
woman in her teens 2010.10.23).

In this way, a lot of informants explained that olive does not die and that is the reason
why olive is sacred and baraka (mubarak). During my participant observation, I heard that
some inhabitants said ‘baraka’. For example, at the end of harvest, one of the inhabitants
said ‘This harvest is baraka’.

Furthermore, this presentation shows the ceremony which is done in specific region
(Djerba). This ceremony is named barbira which is done during the wedding. The group
of young men or women visit to olive tree and go around this tree 3 times then they
pray. Through this ceremony, baraka is given to newlyweds. Some inhabitants explained
that

This ceremony enables them to acquire baraka. In addition, there is another ceremony
that children are beaten with olive leaves and branches. This ceremony wishes the
children to get marry early. (a woman in his 20s 2012.04.05)

Thus, the relationships between olive and the inhabitants are varied by the area and the
persons. However it can be said that all over Tunisia, more or less, olive has a religious
meaning and especially meaning of baraka, because olive motif commodities are sold

around the country.

V. Conclusion

In the case of Tunisia, as we can see, the olive(andolivetree) is regarded as a tree of
baraka, or mubarak. The characteristic feature of this tree which inhabitants explained is
that it is described in the Qur’an, it gives a lot of benefit such as medicine and it has an
unusual ecological power. These characters make the inhabitants to regard it as tree of
baraka. On the other hand, I have never heard the reason concerned with saint.

According to Otsuka, saints play a role of mediator between Allah and the peoples <
Allah— saints— peoples » to transmit Allah’s baraka [Otsuka 1989: 121-134]. For the
devotees, it is necessary to visualize Allah’s baraka in order to realize it and saint play this

role through curing disease [Akahori 2005: 241]. The olive tree also serves as a
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visualization and materialization of Allah’s baraka through giving benefit and health. This
case indicates that the things also work as transmitter of baraka as well as person (saint).

Of course, olive is different from saints, holy places, and relics because it is used for
food, energy, and feed in people’s ordinary lives. However, there is the context which the
people regard it as baraka in their lives such as the end of harvest in the farm village in
this case.

Thus, not only saints or places and relics concerned with saints, but it is possible to
focus on other objects, even though those things are used in their ordinary life. This

perspective will lead us to understand profoundly how they realize Allah’s baraka.
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A Study on Electronic Culture Atlas for

Mediterranean Region Research

KANG, Ji Hoon| IMS, Ph.D, Candidate

Abstract—Culture atlas represents various aspects related to cultures visually using points,
arcs, and more in a map. Thus, it should be an available tool to survey cultures efficiently
in digital environments. In this paper, we study on electronic culture atlas to research
oversea regions, especially Mediterranean region. The purpose of Mediterranean researches
represented by culture atlas would be results exhibition and the spread of study. To do
this, in details, this paper proposes culture classification, culture atlas configuration, and

culture atlas infrastructure.

Index Terms— Culture Atlas, Electronic Culture Atlas, Mediterranean Region, Convergence

[. INTRODUCTION

In recent years, there are many awareness of and demand for digital convergence of the
future. In information technology, especially, convergence with other studies such as liberal
arts should be needed because information technology is closely related to real life. As a
result of information technology convergence, for example, advanced information technology
devices such as smart phones would improve human life. Furthermore, it is more popular
to focus on convergence with information technology and other studies having dislike
properties each other.

Although there are differences in contents of studies such as liberal arts, natural sciences,
economies, and so on, learning methods are similar to each other. For example, it is

general methods to search related books and papers in libraries and retrieve research
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materials through internet. In the age of digital revolution, internet should provide available
communication environments among heterogeneous cultures since it is possible to exchange
information via internet in despite of the limitations of time and space. Since keyword
search is the normal method of information retrieve in the past, therefore, new information
retrieval methods based on users’ cognitive structures have been proposed actually[1,3,5].

Peter Morville was proposed a new term ‘findability’ as the ability of information
utilization, which means finding ways to retrieve proper information[6]. In particular, to
advance findability efficiently, he suggested maps as a basic tool for finding ways to search
information. According to his book, also, the use of map to represent and construct related
information is efficient method because it should enhance the ability of navigation and
usability to search information users tend to need.

Maps are available tools to represent and survey cultures efficiently in digital
environments. In this paper, we study the utilization of electronic culture atlas to research
oversea regions, especially Mediterranean region. Generally, electronic culture atlasis the
combined media, which combines information technology onto liberal arts, regional studies,
and cultures. To do this, we survey the concepts of electronic culture atlas and case
studies. Also, we inspect conventional methods for classification related to cultures. In this
paper, we study on electronic culture atlas to research Mediterranean region.

The purposes of Mediterranean research represented by cultural atlas are results
exhibition and the spread of study. Using culture atlas, furthermore, it is possible to take
various works related to Mediterranean area easily. In details, results and materials through
researches are put on display with time and spatial data visually using atlas. Also, these

should be utilized to take new researches.

I. Related works

In referenced to culture atlas, some studies have been conducted internationally or
nationally. Among them, a significant research is ECAI(Electronic Cultural Atlas Initiative),
which is a global consortium of people who share the vision of creating a distributed
virtual library of cultural information with a time and place interface[11]. ECAI organizes a
range of activities in support of project and technical development, communication, and
related research. The goal of ECAI is that all people use them with no limitations by the
representation of world cultures in electronic atlas. TimeMap is used for the ECAI
community as GIS software for representing cultures[8].

Many online projects are taken based on the ECAI and TimeMap infrastructure.
TimeMap Korea, one of these projects, is a visualization of the history of Korea in the
First millennium AD[13]. The aim of the atlas is to convey, in an engaging and attractive
manner, the growth and transformation of states in the Korean peninsula in their
geographical context and to illustrate the development of the first unified Korean state. Fig.

1 shows execution page of TimeMap Korea.
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Past Centers

Fig. 1. Execution pager of TimeMap Korea

Chosun culture electronic atlas is the study which is conducted by Research Institute of
KoreanStudies[12]. It is built based on Chosun culture as thema, the Korean peninsula as
space, and Chosun era as time. Also, the usability of users might be enhanced since it is
visualized using a web—based system. Fig. 2 shows a main page of Chosun culture

electronic atlas.

Caprigpt 107 MEBTIIY &

Fig. 2. Main page of Chosun culture electronic atlas

Encyclopedia of Korea local culture is a national project performed by the Academy of
Korean Studies[10]. In the project, materials of local cultures in Korea are gathered and
analyzed, and digitalized. Also, the digitalized information should be represented into atlas

to enhance visualization.
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Il. Composition strategy for mediterranean culture Atlas
3.1 Mediterranean Area Research

In general, Mediterranean Sea is a sea connected to the Atlantic Ocean surrounded by
the Mediterranean region and almost completely by land: on the north by Europe, on the
south by North Africa, and on the east by the Levant. Therefore, the research of
Mediterranean region should focus on the history of the interaction of the cultures and
people of the lands surrounding the Mediterranean Sea, especially transport, trade, and
cultural exchange between diverse peoples.

Basically, the research of Mediterranean area may be classified two categories: nations
and civilizations. Nations are countries included in Mediterranean region such as Greece,
Italy, France, and more. Civilizations mean artificial things created by the interaction of the
cultures and people of Mediterranean region such as religion, history, philosophy, and so
on. Using these categories, in this paper, we will classify cultures, which is necessary to

make culture atlas.
3.2 Analysis of Culture Classification

Culture is not simply a literary or an art, but is the result of their collective effort to
improve the quality of life of people in various environments[2]. Cultures represented in
atlas should be classified earlier because the scope of its concepts is not clear. To classify
cultures, in general, there are several methods such as subject classification, hierarchy
classification, aspect classification, and so on. Table 1 below shows the utilization cases of

classification methods in related works.

TABLE 1
Utilization Cases of Classification Methods

Encyclopedia of Korea Local Chosun Electronic Culture Atlas
Culture
Method Subject + Hierarchy Subject + Aspect
Feature Strict Classification Independence of Subject and
Aspect

The research on Asia culture atlas mentioned some problems of culture classification
methods when constructed culture atlas previously[2]. The main problem is the decline of
user convenience and friendliness because of strict classification and hierarchical structure.
Thus, it is necessary to solve this problem for building culture atlas. To do this, in this

paper, we should apply research theme proposed by Mediterranean scholars with specialized
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knowledge.
3.3 Culture Classification for Oversea Region Research

This paper should presuppose on the practical use of research production accomplished
by Institute for Mediterranean StudiesOIMS). IMS has been studied mainly about civilization
exchanges in Mediterranean region based on regional studies and liberal arts[9]. According
to the research output of IMS, thus, we would select topics classified for culture atlas. In
the process, we would place emphasis on research topics studied by IMS members. These
topics such as religion, history, philosophy, language, society will be targets for our
classification, which might be important foundation for building electronic culture atlas.

To build Mediterranean culture atlas, in this paper, we classify cultures like as table 2.
In the process, we apply a method that combines both subject classification and aspect
classification. That is, the conventional method used in the study of Asia culture atlas

would be applied properly to suit the research of Mediterranean region.

TABLE 2
Culture Classification for Mediterranean Culture Atlas
aspect ;
. concept human event object
subject
: T king, major national
nation/ nationalism, !
power nation key
race thought o
holder event facility
religious
. - : war,
religion/ religious mythical . book,
religion .
war thought character ruins,
event :
artifact
hiloson— academic
scholarship/ academic p p event, academic
) her, )
education thought education book
educator
—al event
literature/ linguistic writer, literature literary
language thought author event works
custom/ . : buildin
living habits lawer law event &
law food
political political
politics/ political politician event, relic,
economy thought economist economic economic
event artifact

In the table above, we designate each cell as an atlas thema or culture thema. In other

words, the value of each cell would be the thema or subject which is represented visually
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in Mediterranean culture atlas.

IV. Realization plan for electronic mediterranean culture Atlas

4.1 Prerequisite Considerations

In general, culture atlas is to express cultures visually in atlas as media. Also, it would
be used to understand the culture of specific region. In culture atlas, thus, it is necessary
to utilize three axes simultaneously which are culture as theme, region as space, and era as
time. Electronic culture atlas is a digital media of culture atlas using computers. That is, all
information of culture atlas should be stored structurally into databases using computer
systems. Users can retrieve easily needed information using electronic culture atlas.

In building electronic culture atlas, it is required to consider several things. First, the
targets represented on the culture map should be chosen. In this process, the three axes
must be considered: theme, space, and time. This is closely related to culture classification
mentioned above and structured well in database to combine easily for user’s retrieval.
Next consideration is that how to construct electronic atlas in the view of progress, that is,
step by step or at one go. According to progress methods, design details may vary

somewhat.
4.2 Culture Atlas Configuration

In the design of culture atlas, it is an important consideration that user can access
information easily in real time. Indeed, it is required to design and build databases which
combine theme data, time data, and spatial data. When design database schema, thus, it is
necessary that how to store related information efficiently. To construct databases for
electronic culture atlas in this paper, we would apply the process, which likes as follows in
fig. 3.

Research Ouiput

Fig. 3.Generation Process of Electronic Mediterranean Culture Atlas
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In the process, we can collect and analyze research outputs studied by IMS firstly. Then,
we would classify the analysis outputs and make culture classification for Mediterranean
atlas. The next phase is the construction of integrated databases, which is the most
important stage in the overall process. Using mapping methods, we should find
relationships and design database schema in details to link the related information among
theme, time, and space. For example, it is possible for user to access detailed information

about Christian culture in the first century in Athens, Greece.

4.3 Culture Atlas Infrastructure

To manage and operate electronic culture atlas, this paper proposes an infrastructure
roughly. Fig. 4 shows the infrastructure for electronic culture atlas, which consists of web
server, GIS server, and resources server. It is based on web systems in order to access

needed atlas or information easily without the limitations of time and space.

\-' ol Upload Data

Op erator, with Tool
Researcher
EEE GIS Server
Web Server Other
;_ -y Resources
\2" = . J
U sor Select & Load T B Image.
’ with Brow ser Resource Sarver Video ete

Fig. 4.Infrastructure for Electronic Mediterranean Culture Atlas

In details, GIS server manages all data required to configure culture atlas such as theme
data, time data, and spatial data. Resource server supervises supplementary information
related to culture atlas such as multimedia, video, image, and more.

Furthermore, it is required to use and combine atlas data and related data from GIS
server and resource server to produce enriched results for users. Thus, this service would
make existing data more useful.

Lastly, web server is located in the front—end and provides services to users as well as
operators. Using web server, users could select and load needed atlas with browsers, on the

other hand, operators or researchers could upload and manage atlas with tools.

71



I The 21° KAMES & The 9™ AFMA International Conference I The Middle East in Change

4.4 Culture Atlas Construction

In this paper, we suggest two methods to construct electronic culture atlas actually. One
is the construction method which builds atlas per subject such as religion, history, race,
and more. Another is the method that construct atlas per specific thema, in other words,
atlas thema. Table 3 shows the comparison of construction methods mentioned above.

The method to build atlas per subject makes electronic culture atlas after the selection of
subjects which are universally utilized in the studies of institution. For example, subjects
that play an important role to form the culture of the region are selected such as religion,
language. Then, build atlas step by step in the scope of subject. In the process of the
method, first of all, it is required to build databases on spatial data and time data. On the
databases, then, data related to the subject would be added to make electronic culture
atlas. This approach has the advantage that build culture atlas rapidly if databases on
space and time are initially built. However, it would be faced with the risk of changes in

database structures.

TABLE 3
Comparison of Atlas Construction Methods

Building atlas per subject Building atlas per specificthema
— Select universal subjects — Select specific thema specialized in
— Build atlas step by step in the scope of institutions

subject - Apply selected thema en bloc

— Make related system rapidly — Definitude of related data collection
— Risk of changes in database structures — Maintain atlas efficiently

The method to build atlas per specific thema makes electronic culture atlas on specific
thema specialized in institutions which use a lot of culture maps. This method can be
applied when data collection related the subject is completed. Because of this character, it
has a disadvantage that takes a long time in the construction process. On the other hand,
it could be efficient in maintenance due to less modified items after initial construction.
Because both thema and its scope are definite, also, it is possible to collect data with fine

qualities for culture atlas and reduce risks of changes in database structures.

V. CONCLUSIONS

Culture atlas represents various aspects related to culture visually using points, arcs, and
more in the map. Thus, it should be an available tool to survey cultures efficiently in

digital environments. For oversea region study, especially Mediterranean region research, we
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suggest the way to apply electronic culture atlas in this paper. To do this, first we
investigate and analysis the related papers and systems such as ECAI, Chosun culture
electronic atlas, and more. On the basis of this work, this paper proposes culture
classification, culture atlas configuration, and culture atlas infrastructure in details.

In culture classification for culture atlas, there are several methods in general. According
to the characters of Mediterranean region, we apply the method which combines subject
classification and aspect classification. Also, we describe the overall generation process in
order to configure electronic culture atlas. Finally, this paper propose the infrastructure
roughly to manage and operate electronic culture atlas, and two methods to construct them
such as building atlas per subject and building atlas per specific thema.

In future research, we will make electronic culture atlas actually for Mediterranean region
research. Based on culture classification, culture atlas configuration, infrastructure, and
construction methods suggested in this paper, we will design and implementation electronic

culture atlas on top of a specific GIS software such TimeMap.
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The Arab Spring
a New Middle East Order

Mohammed Elaskary| Al-Azhar University

Revolutions against dictatorial regimes do not happen very often, especially in the Middle
East region, but when they do they trigger outstanding changes not only in their vicinities
but also in neighbouring countries and, to a great extent, all over the world; the Arab

Spring is not an exception.

In this paper I am going to explore the reasons which caused the Arab peoples to rise
against their despotic and oppressive rulers who had been ruling over them for many
decades. In this regard, I will discuss the economic, social, religious and political
background in the Arab world prior to the outbreak of the widespread protests throughout
the Arab world that came to be known as 'the Arab Spring’. I will also sketch out a map
of the political scene in the area before and after the Arab Spring. In this respect, I would
say that the fear of political jihadi Islam and the scepter of having hardliner Islamist rulers
residing over the thrones of influential Middle East countries like Egypt or Tunisia have

daunted international as well as local countries.

Then, I will examine the reception of the Arab Spring by the main world players
(America, Europe, China and Russia) as well as the local and neighbouring powers in the
Middle Fast area (Africa, Asia, the Gulf area and Israel). It must be noted here that the
American—European stance towards the Arab Spring played a magnificent role in the initial
success of the Arab Spring movement. Had it been to the Bush ]Jr. administration to react
to the emergence of revolutionary sentiment in the Middle East surely the fate of the Arab
Spring would have been hazarded. Again, had the Obama administration adopted a
different policy from the one it did when it came to dealing with Arab revolutions, i.e.

failing to stop the Ben Ali and Mubarak regimes from using unproportioned force against

77



I The 21° KAMES & The 9™ AFMA International Conference I The Middle East in Change

civilian protesters, the outcome would have been catastrophic; we would not have an 'Arab

Spring' at all but an 'Arab Nightmare'.

Finally, this paper aims at addressing the question of the future and the effect of the
Arab Spring on world economics and politics. T will argue that the Arab Spring, due to
the geo—political importance of the region, is going to dramatically change the eco—political
scene not only within the parameters of the Middle East but also in many different parts

of the world, especially Africa and Asia.

I. How did it happen and did anyone predict it will?

Tareq (Mohamed) Bouazizi was born on 29/03/1984 in Sidi Bouzid in Tunisial). His
father died when Mohamed was three years old and his mother married her late
husband's brother so that he would look after her young kids. Mohamed's uncle grew
ill and so the little boy had to look for a menial job at the age of ten. He had to
leave school and (in spite of the fact that some media outlets reported that Bouazizi
has a Bachelor degree) he did not get a university degree. Bouazizi used to sell fruits
and vegetables at a local market in his Sidi Bouziz home city. Things were not at their
best for Bouazizi and his family; he suffered from repeated rounds of harassment by
the police and council officers who were used to receiving bribes from unlicensed
street vendors so that they would let them go unharmed. Bouazizi was in a financial
difficulty because police and council officials more than one time tossed aside or

confiscated his goods.

On 16/12/2010, Bouazizi borrowed $200 to buy the stuff he would be selling the
following day. Early morning on 17/12/2010, Bouazizi set his cart and was already serving
his customers. Soon appear a female police officer, Miss Fedia Hamdi (35 years old), and
her aid, Saber, who confiscate the bakery he is offering for sale. He hurries to his uncle, a
nearby pharmacist, who speaks on his behalf to Fedia and his stuff is brought back to
him. Only ten minutes later, Fedia and her aid come back and this time they seize
Bouaziz's scales and vegetables. Bouazizi is said to have been harassed, humiliated, spat on
and slapped on the face by a police officer and her aids for failing to provide a valid
vending permit?). The young man hurries to the council to protest and to ask for his
scales and vegetables to be returned back to him. He speaks to the general secretary

of the council who answers him back in very rude language telling Bouazizi he "would

1) Bouazizi's name is Tareq but his nickname is Mohamed. Biographical details on Bouazizi are taken
from the wikipedia website, A/-Ahram and Al-Masry Alyoum newspapers.

2) According to Bouazizi's brother, Salem, policewoman(Fedia) and her aid(Saber) used to
harass his brother for the last seven years before hisself-immolation incident (interview with
Almasry Alyoum on 19/01/201 (http://today.almasryalyoum.com/article2.aspx?ArticlelD=285230).
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not speak to scum like him". He rushes to the governor's office willing to complain to
him but he is denied access. Minutes later, Bouazizi, who seems to have a nervous
breakdown, douses himself in petrol and sets himself alight in front of the city council.
He dies from his severe injuries on 04/01/2011.

This is the story of Bouazizi which triggered unprecedented large scale waves of protest
all over the Arab world; a story that happened hundreds or thousands of times in the
semi—democratic Arab world during the last few decades yet with no scruple. It was not
unusual that innocent and vulnerable unlucky persons may have been dragged, beaten,
tortured, imprisoned or even killed for little or no reason. Bouazizi, being the breadwinner
for his family, could have tolerated the insult (as he had done earlier) had it not been
inflicted upon him by a female police officer; something which Arab inherited honour,
dignity and pride would not stand?.

In spite of the fact that protests against the Tunisian regime started only one day after
the Bouazizi incident his death unleashed widespread unrest all over Tunisia and ignited
revolutionary sentiment throughout the whole Arab world. The result is what came to be
known as the Arab Awakening, the Arab Revolution or the Arab Spring. The then
Tunisian President, Zine el-Abidine Ben Ali, fled the country on 11/01/2011 after serving

more than twenty years in office, only one week after the death of Bouazizi.

I. Causes of the revolution:

Apart from the Bouazizi incident, there have been many other genuine reasons which
caused and triggered uprisings in the Arab world. The main reasons among these are:
dictatorial ruling, dire poverty, utter injustice, severe unemployment and higher levels of
corruption. The Arab world has been plagued with authoritarian rulers since the
withdrawal of imperial forces in the mid—twentieth century. Yet, no big—scale revolt had
had happened in any given Arab country except brief tumults and unrests which were
dealt with quickly and duly by the then oppressive police forces?. For political,
economic and other reasons, world powers kept watching what was going on in the
region; human rights violations went unpunished by the international community.
Ironically enough, the long serving Arab dictators, Mubarak, Gadafi, Ben Ali and Ali
Saleh have gone quickly with a small number of committed followers moaning their

toppling or death.

3) Ibid, it is so offending for an Arab man to be humiliated or beaten by a 